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IN THE NAME OF ALLAH, THE BENEFICENT, THE MERCIFUL

AL-FURQAN

- Chapter 1 -

All praise is to Allah. We seek His aid, ask Him for guidance, and ask His forgiveness. We
seek refuge in Allah from the evil which is in ourselves, and the wicked of our actions.
Whoever Allah guides none can send astray, and whoever Allah sends astray, none can
guide. We testify that there is no deity except Allah, alone and with no partner. And, we
testify that Muhammad is His slave and messenger. He sent him with the guidance and the
way of truth so that He (i.e. Allah) might make it predominate over all other ways, and
Allah is sufficient as a withess. He sent him preceding the Hour (giyama), as a bringer of
good tidings, a warner, and a caller to Allah by His permission, and as a beacon light. He
(Allah) guided with it those who had been lost, and gave sight to those who had been
blind, gave uprightness and order to those who had been following unbridled impulse, He
opened unseeing eyes, deaf ears, and sealed hearts. With it, He established the criterion
for distinguishing truth from falsehood, guidance from going astray, uprightness from
following of whims, the believers from the disbelievers, the joyous people of paradise and
the miserable people of the fire, and the allies of Allah from His enemies. Whoever the
Prophet (sallallahu "alayhi wa sallam) has attested to as being among the allies of Allah,
are the awliyaa' (friends or allies) of the Merciful, and whoever the Prophet has described
as being among the enemies of Allah, are indeed among the enemies of Allah, and are
among the awliyaa' of the shaitaan (devil).

Allah has explained in His Book, and in the Sunnah of His Prophet that He has awliyaa’
among the people and that shaitaan also has his awliyaa’, and He has differentiated
between these two types of awliyaa'. Allah said:

“Indeed, there is no fear upon the awliyaa' of Allah, nor shall they grieve,
those who believe and are ever pious in their actions. To them are glad
tidings in this life and in the hereafter. There is no changing the words of
Allah. That, then, is the great success.” (Qur'an Yunus 10:62-64)

“Allah is the protector (ally) of those who believe, He takes them out of the
darknesses into the light. As for the disbelievers, their allies are the taaghoot
who take them out of the light and into the darknesses. Those are the people
of the fire, and they will be in it forever.” (Qur'an al-Baqgarah 2:257)



"0, you who believe, do not take the Jews and the Christians as allies. They
are allies of each other. Whoever among you puts his allegiance with them, is
certainly one of them. Allah does not guide a people who oppress. And so,
you see those in whose heart is sickness rushing to (make alliances with)
them, saying: "We fear being caught in some unfortunate turn of events".
Perhaps Allah will bring victory, or something from Him, such that they come
to regret that which they hid within themselves. And the believers (will) say:
"Are these the ones who swore their strongest oaths that they were with
you?" Their works have been invalidated, and they have ended up in complete
loss. O, you who believe, whosoever among you turns back from his way
(Islam) Allah will surely bring another people whom He loves and who love
Him. (They will be) humble and merciful with the believers, strong and firm
with the disbelievers; they fight in the path of Allah, and do not fear the
blame of those who blame. This is the grace of Allah, and He gives it to whom
He wishes, and Allah is encompassing, knowing of all things. Verily, your
(true) ally is Allah, His Prophet, and those who believe; those who establish
the prayer, pay the zakat, and bow in prayer. Whoever puts his allegiance
with Allah, His Prophet, and those who believe, the party of Allah are surely
the victorious ones.” Qur'an 5:51-56)

“Thereupon the only true alliance is with Allah, the Truth, that is the best in
reward, and the best in final results.” Qur'an 18:44

The allies of the devil have also been mentioned in the Qur'an :

“And so, when you read the Qur'an, seek refuge in Allah from the accursed
shaitaan. He has no power over those who believe and depend on their Lord.
His power is only over those who give their allegiance to him and who
(succumb to his urgings and) associate (partners) with Allah.” Qur'an 16:98-
100

“Those who believe fight in the path of Allah, and those who disbelieve fight
in the path of taaghoot, so fight the allies of shaitaan, verily, the plot of
Shaitaan is weak (when confronted with true faith).” Qur'an 4:76

“And when we said to the angels: "Bow down to Adam," they bowed down all
except for Iblis. He was one of the jinn, and he rebelled against the order of
his Lord. And so, do you then take him and his descendants as allies instead
of me, though they are your avowed enemies? What an evil substitute for the
oppressors!” Qur'an al-Kahf 18:50



“And whoever takes the devil as an ally instead of Allah, has brought about a
very clear loss.” Qur'an an-Nisaa 4:119

“Those to whom the people said: "The people are gathering against you, so
fear them," were only increased (by that) in faith, and they said: "Allah is
sufficient for us, and He is the best of guardians." So, they returned with
bounty from Allah and His grace. No harm touched them. They sought only
Allah's pleasure, and Allah's grace is great. That is only shaitaan, he gives his
allies the ability to strike fear into your hearts, so do not fear them, and fear
me if you truly are believers.” Qur'an al-"Imran 3:173-175

“"We have made the devils allies of those who do not believe; those who
commit outrages and then say: "We found our predecessors on this
(tradition)" ... Surely, they have taken the devils as allies instead of Allah,
and they think that they are on the guidance.” Qur'an al-A’raf 7:27-28 & 30

“And, verily, the devils pass suggestions to their allies, so that they might
dispute with you.” Qur'an al-An’aam 6:121

Allah narrates the statement of the prophet Ibrahim (peace be upon him):

"0, my father, I fear that you may be touched by a punishment from the
Merciful, and be an ally of the devil.” Qur'an Maryam 19:45

"0, you who believe, do not take my enemy and your enemy as allies toward
whom you (secretly) cast your love.” Qur'an 60:1

“Our Lord, do not make us a temptation for the rejecters of faith, and forgive
us, you are the mighty, the wise.” Qur'an 60:5



- Chapter 2 -

Once it is known that there are among the people allies (awliyaa') of the Merciful, and
allies of the devil, we must differentiate between this group and that, just as Allah and His
Prophet (sallallahu "alayhi wa sallam) differentiated between them. The allies of Allah are
the pious believers, as Allah said:

“Surely, there is no fear upon the allies of Allah, nor shall they grieve: those
who believe and are pious (have tagwa).” Qur'an 10:62-63

Abu Huraira narrates in the sahih hadith found in the collection of Al-Bukhari, that the
Prophet (sallallahu "alayhi wa sallam) said:

"Allah ta'ala says: I have declared war on anyone who is an enemy of any of
my allies. There is nothing better with which my slave can come closer to me
than fulfilling all that I have made obligatory upon him. Then, my slave will
continue to come closer to me be making extra efforts until I love him. When
I love him, I am his hearing with which he hears, his sight with which he
sees, his hand with which he strikes, and his leg with which he walks. If he
asks me, I will give him, if he seeks refuge with me, I will give him refuge. I
have not hesitated in anything which I do as I hesitate in taking the soul of
my believing slave. He dislikes death, and I dislike annoying him, but he must
meet his death."

This is the most authenticated narration about the awliyaa’ (allies) of Allah, in it, the
Prophet explains that to be enemies of the allies of Allah, is to enter into warfare against
Allah!

In another hadith, the Prophet (sallallahu "alayhi wa sallam) says:
"I will take revenge for my allies as the revenge of a ferocious fighting lion."

i.e. He will extract revenge from those who oppose His allies as a fighting lion takes his
revenge. The reason for this is that the awliyaa’ (allies) of Allah are those who believe in
Him, and give their full loyalty to Him. Thus, they love all that which Allah loves, hate what
He hates, are pleased with what pleases Him, despise what He despises, they enjoin that
which He enjoins, forbid that which He forbids, give to those whom Allah loves for them to
be given, and withhold from those whom Allah loves not to receive. The Prophet said, in a
hadith narrated by At-Tirmidhi and others:



"The most dependable handhold on faith is: love for the sake of Allah and
hatred for the sake of Allah."

And, in another hadith, narrated by Abu Daud, the Prophet said:

"Whoever loves for Allah, hates for Allah, gives for Allah, and withholds for
Allah, has sought the completion of his faith."

The word for the allies of Allah, awliyaa’, singular: waliy, comes from the root wilaya.
Wilaya is the opposite of enmity (‘adaawa). The basic meaning of wilaya is love and
closeness, while the basic meaning of 'adaawa is hatred and distance. It has also been said
that the waliy (of Allah) has been called this because of his consistency (muwaalaatihi -
from the same root) in obedience to Allah, but the first analysis is more correct. The waliy,
therefore, is one who is close. It is said this one yaliy (the verb from the same root) that
one i.e. is close to him. Another example is the statement of the Prophet:

"Give the assigned portions (i.e. of the inheritance) to their rightful owners,
then that which the assighed portions leave should be given to the nearest
(awlaa, the superlative from the same root we are discussing) male man."

i.e. to the man most closely related to the deceased. The redundance of the adjective
"male", and the word "man" is by way of emphasis that this ruling is for male relatives
only, and females are not included. Redundance is normal as a means of emphasis just as
in the hadith about zakat in which the Prophet used the phrase: "a nursing male son". "A
nursing son" fully describes a young male camel of a certain age range, and male is
redundant and only for emphasis.

Since the waliy of Allah is the one who agrees with and follows Allah in all that he loves
and accepts, hates and despises, and enjoins and forbids, it is clear why the enemy of
Allah's waliy has in fact put himself in a position of enmity with Allah ta'ala. Allah said:

“Do not take my enemy and your enemy as allies (awliyaa') toward whom
you (secretly) cast your love.” Qur'an 60:1

Thus, whoever bears enmity towards the allies of Allah, bears enmity towards Allah, and
whoever bears enmity towards Allah is at war with Allah. This is why the Prophet
(sallallahu "alayhi wa sallam) said in another version of the hadith about the allies of Allah:

"Whoever bears enmity towards an ally of mine has entered into warfare with
Me."

The best of Allah's allies are His prophets, and the best of His prophets are the messenger
prophets, and the best of the messengers are the five known as the five firmly intentioned



prophets (uluu ul-'azm): Nuh, Ibrahim, Musa, 'Isa, and Muhammad, may the peace and
prayers of Allah be upon them all. Allah said:

“Allah has ordained for you by way of deen that with which he counselled
Nuh, that which has been revealed to you, and that with which He counselled
Ibrahim, Musa, and 'Isa: to establish your deen (way) and do not become
divided therein.” Qur'an 42:13

Revised to here...

“"And when we took from the prophets their covenant, as we did from you,
from Nuh, Ibrahim, Musa, and 'Isa the son of Maryam, we took from them a
mighty covenant. (This) so that the truthful may be rewarded for their
truthfulness, and He has prepared for the rejectors a painful punishment.”
Qur'an 33:7-8

The best of the firmly-intentioned prophets is the Prophet Muhammad (sallallahu "alayhi
wa sallam), the seal of the prophets, the imam of the pious, the foremost among the sons
of Adam, the imam of the prophets when they gathered (on the night of israa’), and their
speaker when they came in delegations, the one of the praiseworthy position (A/l-Magaam
al-mahmood) for which he will be envied by people of the early and the late generations,
the possessor of the flag of praise (Al-hamd), the possessor of the pond to which believers
will flock (A/l-hawdh which awaits Muhammad and his followers in paradise), the
Intercessor for the creation on the day of Qiyama, the owner of Al-waseela and Al-
fadheela, the one with whom Allah sent the best of His books, and ordained the best laws
of His deen, and made his nation the best nation brought forth for the people. Allah
gathered together for Muhammad and for his followers all qualities of dignity and goodness
which were divided among the previous nations, never found all at once. They are the last
nation to be created, the first nation to be brought back, as the Prophet said in the sahih
hadith:

"We are the last ones, the first ones on the day of Qiyama. Even though they
were given the Book before us, and we were given it after them, this is their
day over which they have differed (he is referring to Friday), to which Allah
has guided us. The people then follow after us: tomorrow for the Jews, and
the day after tomorrow for the Christians."

"I am the first one who the earth will give up."

"I will come to the door of paradise and seek entry. The guard will say: "Who
are you?" When I say that I am Muhammad, he will say: "You are the one for
whom I was ordered to open to no one before you."



His good qualities (sallallahu "alayhi wa sallam) and those of his followers are many. From
the moment he was made a Prophet, Allah made him the criterion between His allies and
His enemies: none are allies (awliyaa') of Allah except one who believes in Muhammad and
in that with which he was sent, and follows it openly and in secret. Whoever claims love of
Allah and alliance (wilaya) with Allah but does not follow the Prophet (sallallahu "alayhi wa
sallam) is not one of the allies of Allah. No, whoever contradicts the Prophet is one of the
enemies of Allah, one of the allies (awliyaa") of the devil (shaitaan). Allah said:

“Say: If you truly love Allah, then follow me so that Allah may love you.”
Qur'an 3:31

Al-Hassan Al-Basry said about this verse:

"A group of people claimed to love Allah, and so He sent down this verse as a
test for them."

Allah has made clear in this verse that Allah loves whoever follows the Prophet, and
whoever claims the love of Allah, but does not follow the Prophet, is not one of the allies of
Allah, even though many people imagine themselves or others to be among the allies
(awliyaa') of Allah while they are in no way close to or in alliance with Allah. Examples are
the Jews and the Christians, who claim that they are allies of Allah, and that no one will
enter paradise except one who joins them, or, they even claim that they are the sons or
the beloved of Allah. Allah said:

“Then why would He punish you for your sins? No! You are nothing more than
people among those who He created.” Qur'an 5:18

“And they say: "None shall enter paradise unless they be a Jew or a Christian.
Those are their hopes. Say: Produce your proofs, if you speak the truth. No!
Whoever submits his face to Allah, and is a doer of good has his reward with
Allah; there will be no fear upon him, nor shall he grieve.” Qur'an 2:111-112

The associationist Arabs used to claim that they were the "people of Allah" because they
lived in Makka near the house of Allah. This was a source of pride and arrogance for them
over other people. Allah said:

"My verses used to be read to you, but you used to turn back on your heels.
Arrogant with it (Ibn Abbas said about this verse: "it" here is the Ka'aba
about which they used to say: "We are its people"), enjoying light talk into
the night, neglecting (their true obligations to) it.” Qur'an 23:66-67



“And when the disbelievers plotted against you, to keep you in bonds, Kkill
you, or expel you from your home; they scheme, and Allah schemes, and
Allah is the best of schemers. * When our verses are read to them they say:
"We have heard. If we wanted to, we could say things like this. This is
nothing but tales of the ancients. * And when they said: "O, Allah, if this is
the truth which comes from You, then send down on us a rain of stones from
the sky, or bring us a painful punishment." * Allah is not about to punish
them while you are among them, and He is not about to punish them while
they (i.e. some among them) seek His forgiveness. * Yet what plea do they
have that Allah should not punish them when they block people from the
sacred Masjid though they are not its guardians (awliyaa'). Its guardians can
only be the righteous, but most of them do not know.” Qur'an 8:30-34

Allah explains that the associationists are not his allies (awliyaa’), nor are they the
guardians (awliyaa") of His house - these are only the pious in belief and action.

It has been authenticated in the books of Muslim and Bukhari on the authority of 'Amr ibn
Al-'aas (May Allah be pleased with him) that he said:

"*I heard the Prophet say publicly, not in secret: "Verily, the family of so-
and-so are not of my awliyaa' - referring to one group among his relatives -
(Note: The word awliyaa' in Arabic means in general those who are close,
beloved, or allied, and also means specifically, as we have seen those closely
related by blood, i.e. relatives) My allies (awliyaa') are none other than Allah
and the righteous believers."

This is the same meaning as in the verse:

“Verily Allah is his (i.e. the Prophet's) guardian (or protecting ally) and the
righteous of the believers.” Qur'an 66:4

The "righteous of the believers" are all those who are righteous of the believers, and they
are the believers who are pious (have tagwa), the allies of Allah. This category includes
Abu Bakr, Umar, Uthman, Ali, and all the people of the Oath known as bai'at-ul-Ridhwaan
who took the oath under the tree. They were fourteen hundred in number, and all of them
are in paradise, as is authenticated in the sahih hadith that the Prophet said:

"No one shall enter the fire among those who took the oath under the tree."

"My allies are the pious whoever they are, and wherever they are."



Some of the kuffar (disbelievers) claim to be allies (awliyaa') of Allah. They are not so,
rather, they are enemies of Allah. Also, some of the hypocrites, who put on an outward
display of Islam, acknowledging publicly the testimony of faith: that there is no deity other
than Allah, and that Muhammad is His Prophet and messenger, and that he was sent to all
of the people, no, to both humans and jinns, but they believe in their hearts things which
invalidate that. Examples of beliefs which invalidate the testimony of faith:

(1) One who does not truly believe that Muhammad is the messenger of
Allah, but believes that he was a great and respected ruler who, like other
great kings, led his people based on his own intellectual efforts and opinions.

(2) One who believes that Muhammad is a messenger of Allah, but not to the
entire race, e.g. to the illiterate Arabs only, and not to the people who were
given previous books. This is heard from many of the Jews and the Christians.

(3) One who believes that Muhammad is the messenger of Allah to the whole
creation generally, but that Allah has special allies (awliyaa') to whom he
was not sent, and who are not in need of his message, rather, they have a
way to Allah without need for the Prophet, as Al-Khidhr was with Musa in the
story found in Sura Al-Kahf.

(4) One who says that he can take what he needs directly from Allah and
benefit from it without the need for any intermediaries or prophets.

(5) One who believes that Muhammad was only sent with the "superficial"
laws which he accepts, but believes that there are other hidden truths with
which the Prophet (sallallahu "alayhi wa sallam) was not sent, did not know,
or that he is able to know them better than the Prophet, or that he can come
to know them as the Prophet knew them, but not through the Prophet
(sallallahu "alayhi wa sallam).

Some of these people even say that the people of the Suffa (a place in the Prophet's
masjid reserved for the Muslims who migrated to Madina, and had no house or other place
to stay) were not in need of the Prophet, and he was not sent to them. Some of them say
that Allah gave revelation to the people of the Suffa, showing them secretly that which was
revealed to the Prophet on the night of the ascension, so they are equal to the Prophet in
status. In their excessive ignorance, they did not even know that the ascension occurred
when the Prophet was still in Makka, as Allah said:

“Glory to the one who took His slave on a journey by night from the sacred
Masjid (which is in Makka!) to the farthest Masjid whose precincts we have
blessed.” Qur'an 17:1



and that the people of the Suffa did not exist until after the migration of the Prophet
(sallallahu "alayhi wa sallam) to Madinah. The Suffa was an area in the northern parts of
the Prophet's Masjid in which stayed the newcomers who had neither family nor close
friends in Madinah with which they could stay. The believers used to migrate to the Prophet
in Madinah; if they had some place in which to stay, they went to it, and if this was not
easy for them, they stayed in the masjid until it was made easy for them to find another
place to stay.

The "people of the Suffa" were not a particular group of people who never left the Suffa. In
fact, they used to decrease in number sometimes, and increase other times. A man may
stay there for some time, and then move out to another location in Madinah. Those who
stayed in the Suffa represented all sectors of the people, they had no particular
characteristics of knowledge or religiosity. In fact among the people of the Suffa was one
who turned back from Islam, and was killed by the Prophet. In sahih Bukhari, there is a
story of a group of Arabs who came to Madinah during the time of the Prophet. They found
difficulty with the climate of Madinah, and their health degenerated. They asked the
Prophet to supply them with milk. He ordered them to go to where his camels were being
tended. They went there and drank of the milk and the urine of the camels. When they
regained their health, they killed the one tending the camels, stole the camels, and ran off
into the desert. The Prophet (sallallahu "alayhi wa sallam) sent out a party in pursuit, and
when they were captured, he ordered that their eyes by cauterized by heated nails, their
hands and feet were cut off without sealing the wounds, and they were left in a rocky area
of Madinah, asking for water but finding no one to give them.

In this hadith, as it is found in Sahih Bukhari, it is mentioned that they had been staying in
the Suffa. So, it was inhabited by people like this, and it was also inhabited by some of the
best of the Muslims such as Sa'ad ibn Abi Wagqgaas, he was the best of those who stayed in
the Suffa, then he moved elsewhere. Abu Huraira and others also stayed in the Suffa. The
scholar Abdul Rahman As-Salmi has collected a history of those who spent time in the
Suffa.

As for the Ansaar, none of them were of the people of the Suffa. Likewise, the greatest of
the migrators like Abu Bakr, Umar, Uthman, Ali, Talha, Az-Zubair, Abdul Rahman ibn 'Auf,
Abi 'Ubaidah ibn Al-Jarraah, and others, none of them were ever of the people of the Suffa.

It has been narrated that a boy of Al-Mughira ibn Shu'ba stayed in the Suffa, and that the
Prophet said about him: "He is one of the seven." This hadith is a forgery and a lie in the
unanimous opinion of the scholars, even though it is found in the book by Abu Na'im called
"Hilyat-ul-awliyaa'. Furthermore, all of the hadith which have been narrated as words of
the Prophet (sallallahu “alayhi wa sallam) about mysterious personages of a specific
number are all false hadith, none of them has been authenticated as being the words of
the Prophet. Examples of these fabrications are: that there are specific numbers of



awliyaa', abdaal (substitutes), nugabaa’ (sing. naqib), nujabaa’' (sing. najib), awtaad
(literally: stakes), or agtaab (sing. qutb, literally: poles), and that their number is four,
seven, twelve, forty, seventy, three hundred, three hundred and thirteen, or that there is
only one qutb, etc. None of this is authentic, it is all found in weak and fabricated hadith,
and the first generations of Muslims never uttered these words at all except for the word
abdaal.

There is a hadith narrated about the abdaal found in the collection of Imam Ahmad known
as the musnad which says that they are forty in number, and that they are in Shaam. It is
attributed to Ali (May Allah be pleased with him), but its chain is broken, thus it is not a
sound hadith. It is well known that Ali and those companions who were with him were
better than Mu'awiya, and those who were with him in Shaam (the area of Syria), so the
best of all people would not have been found in the camp of Mu'awiya and not in the camp
of Ali.

In a hadith found in Muslim and Bukhari, Abi Sa'eed narrates that the Prophet said:

"An element will shoot out of the deen at a time when the Muslims are
divided. They will be killed by the closer of the two groups to the truth."

This element which left Islam are the khawaarij (sometimes referred to in English as the
"kharijites" who left the fold of Islam when the dispute arose between the Muslims about
the Caliphate of Ali. They were killed by Ali ibn Abi Talib and those with him. Thus, this
sahih hadith proves clearly that Ali ibn Abi Talib was closer to the truth than Mu'awiya and
those with him. How, then could the supposed abdaal be in the lesser of the two camps
and not in the better of them?

Also among the lies attributed to the Prophet are what some attribute to the Prophet that
when he heard a poet read:

"The serpent of lusts has bit my liver

So there is no doctor for it, nor any healer
Except for the beloved with whom it is infatuated
With him is my cure and my healing incantation"

that the Prophet (sallallahu "alayhi wa sallam) was overtaken with feelings until his cloak
fell from his shoulders. This story is a lie in the unanimous opinion of the scholars of
hadith. An even worse lie than this is the version narrated by some which says that he tore
up his cloak when he heard the poem, and that Jibreel took a piece of the torn cloak, and
hung it on the ‘arsh (throne) of Allah. These and other nonsense like them are of that



which the people of knowledge and background in the study of the Prophet recognize as
the most blatant lies against the Prophet.

Of the same type is that which has been attributed to Umar (May Allah be pleased with
him) that he said: "The Prophet and Abu Bakr would be talking, and I would be between
them like a foreigner." This is a lie and a fabrication in the unanimous opinion of the
scholars of hadith.

The point here is: that there are among those who accept the message of Muhammad
generally externally, some who hold beliefs internally which invalidate their apparent
acceptance of Islam, and as such are hypocrites. Such claim for themselves and for others
like them that they are the allies (awliyaa') of Allah in spite of their hidden, internal kuf or
rejection of that which the Prophet brought to us - either out of rebelliousness or
ignorance, just as many of the Jews and Christians believe that they are the allies of Allah.
They may also believe that Muhammad is the Prophet of Allah, but they say: "He was sent
to other than the Jews and the Christians, and it is not obligatory upon us to follow him
because we have already been sent prophets before him. All of these are disbelievers
(kuffar), even though they believe that their group are allies of Allah. The allies of Allah are
only those who Allah has described as possessing His wilaya:

“Verily the allies of Allah will have no fear upon them, nor shall they grieve -
those who believe and have tagwa of Allah.” Qur'an 10:62-63

Belief (imaan) of necessity entails belief in Allah, His angels, His books, His Prophets, and
the Last Day. The believer believes in every prophet whom Allah has sent, every book
which Allah has revealed, as Allah said:

“Say: We believe in Allah and in that which has been sent to us and in that
which was sent to Ibrahim and Isma'il and Is-haq and Ya'qub and the Tribes,
and that which was given to Musa and 'Isa and that which was given to the
prophets from their Lord. We do not differentiate between any of them, and
we submit to Allah. And so, if they believe in that in which you believe, they
have achieved guidance, but if they turn away, they are surely in rebellion.
Allah will suffice you against them, and He is the all-hearing, the all-
knowing.” Qur'an 2:136-137

“The Prophet has believed in that which was sent to him from his Lord as
have the believers. All of them believe in Allah, His angels, His books, and His
messengers. We do not differentiate between any one of His messengers, and
they say: "We hear, and we obey. Your forgiveness, our Lord, to You is the
end of all things. * Allah does not emburden any soul except with that which
is within his ability. To it is (the good of) what it earned, and upon it is (the



bad of) what it earned. Our Lord, do not hold us responsible if we forget, or
make a mistake. Our Lord, and do not put on us burdens as were placed on
those who came before us. Our Lord, and do not put on us that which we
have no power over. And over look for us (our sins), and forgive us, and have
mercy on us, You are our Guardian and Protector, so give us victory over the
people who reject faith.” Qur'an 2:285-286

“A.L.M. * This is the book in which there is no doubt, a guidance for those
who are pious. * Those who believe in the unseen, establish the prayer, and
spend out of what we have provided for them. * Those who believe in that
which was sent down to you and that which was sent down to those before
you, and have certainty of faith in the existence of the hereafter. * Such are
on true guidance from their Lord, and such are the successful.” Qur'an 2:1-5

Thus, a necessary component of faith (imaan) is to believe that Muhammad (sallallahu
“alayhi wa sallam) is the seal of the prophets, that there is no prophet after him, and that
Allah sent him to all of the two possessors of free will: humans and jinns. Anyone who has
not believed in that which he brought is not a believer, much less a pious ally of (waliy) of
Allah. Whoever believes in part of what he brought and rejects part is a kafir (disbeliever),
and is not a believer. Allah said:

“Those who disbelieve in Allah and His prophets and seek to differentiate
between Allah and His prophets, and they say: "We believe in some and we
reject some" and they seek to strike a path between that. Such are the true
disbelievers, and we have prepared for the disbelievers a humiliating
punishment. As for those who believed in Allah and his prophets, and sought
not to differentiate between any of them, these Allah will give their reward,
and Allah is forgiving, merciful.” Qur'an 4:150-152

Faith also includes: belief that the Prophet is the intermediary between Allah and His
creation for the purpose of delivering His orders and forbiddances, His promises and
threats, and the definition of the halal (allowed) and the haram (forbidden). The halal is
that which Allah and His Prophet have declared halal, and the haram is that which Allah
and His Prophet have made haram. The deen (way) is that which Allah and His Prophet
have ordained. Thus, whoever believes that any waliy has a way to Allah without following
Muhammad (sallallahu "alayhi wa sallam) is a kafir, and is an ally of the devil (shaitaan).

As for Allah's creating of the creation, and his providing them with sustenance, and His
answering their supplications, His guiding of their hearts, His aiding them over their
enemies, and all other types of bringing about benefit, or driving away harm: all of this is
from Allah alone. He does these things, and links them to whatever (observable) causes
He wishes. The intermediation of Prophets does not enter into these matters.



Moreover, whatever level a person reaches in terms of asceticism, devotion, and
knowledge, but without believing in the entire message brought by Muhammad (sallallahu
“alayhi wa sallam) can never make him a believer, nor an ally of Allah, as, for example the
monks and ascetics among the scholars and worshippers of the Jews and the Christians.
Also, those seeming to have knowledge and devotion among the associationists of Arabia,
Turkey, or India, or others among the "sages" of India or Turkey who possess some
knowledge, discipline and devotion in their religion, but are not believers in all of the
message of Muhammad (sallallahu “alayhi wa sallam), are all kafir (disbelievers) and
enemies of Allah. This, even though many may believe them to be allies (awliyaa') of Allah.
Thus, the sages of the Persian Zoroastrians are all kafir, as well as the sages of Greece
such as Aristotle and those like him. They were associationists, worshipping idols and the
planets. Aristotle was before 'Isa (Jesus) by three hundred years, and was a minister for
Alexander son of Phillips the Macedonian, who is mentioned in the histories of Rome and
Greece, as well as the histories of the Christians and the Jews. He is not, however, the
same as the man named Dhu-/-Qarnain who Allah mentioned in His book, as some
imagined. Some people mistakenly thought that Aristotle was a minister for dhu-/-garnain,
when they saw that (the one found in the Western histories) was named Alexander, and
the names are similar, they thought that they were one in the same man. This mistaken
view has been promulgated by Ibn Seena and some others with him.

This is not the case. Rather, the associationist Alexander - for whom Aristotle was a
minister lived much later than the man mentioned in the Qur'an. He never built the wall,
and did not travel to the land of Juj and Ma'juj, and the history of the Alexander for which
Aristotle served as minister has been recorded in the well-known histories of Rome.

Among the various types of associationists, those of the Arabs, India, Turkey, and Greece,
and others are individuals who exert themselves very much in seeking knowledge,
disciplining themselves and in devotions, but they do not follow the prophets, nor do they
believe in the messages brought by the prophets, neither believing them in the information
which they passed on from Allah ta'ala, nor obeying them in the orders they transmitted.
Such people are not believers, and not allies of Allah. The devils (shayateen) attach
themselves to such people, and come to them so that they amaze people with some
mysterious acts. They, with the help of their shayateen can perform miraculous feats which
is actually sorcery. They are nothing more than a type of sorcerer or fortune-teller upon
which the shayateen descend, as Allah said:

“Should I tell you upon whom the shayateen descend? They descend upon
every forging sinner. They cast to them the hearing (which they "snatched"
from the heavenly assembly), and most of them are liars.” Qur'an 26:221-
223



All of these are associated with revealing of secrets and miraculous feats, but are not
followers of the prophets. They will always, of necessity lie, and their helpers among the
shayateen will also lie to them. Also, there must appear in their actions something which is
sinful and corrupt. It may be some form of associationism, oppression, obscenity, or
excess or innovation in worship.

Because of these transgressions, the shayateen which have attached themselves to them
come to them, so they have become the allies of the devil, and are not of the allies of
Allah. Allah said:

“Whoever turns away from the reminder of the Merciful, we will assign to him
a devil, who will be a partner to him.” Qur'an 43:36

The "reminder of the Merciful" is the reminder with which He sent His Messenger (sallallahu
“alayhi wa sallam) such as the Qur'an. So, whoever does not believe in the Qur'an, in all
the information contained therein, and does not believe in the obligatoriness of the orders
contained therein, has turned away from it, and so is assigned a shaitaan who attaches
himself to him.

Allah said:
“This is a blessed reminder which we have sent down” Qur'an 43:36

“And whoever turns away from my reminder will have an oppressive,
restricted life, and we will resurrect him on the day of Qiyama blind. He said:
"Lord, why have you resurrected me blind, while I used to see?" He said:
"Just as my verses came to you and you forgot them, today you are
forgotten."™ Qur'an 20:124-126

This verse shows clearly that "my reminder" (dhikriy) here is the same thing as "my
verses" (aayaatiy) which Allah sent down. Thus, even if someone mentioned Allah (which is
also called dhikr in Arabic) constantly, day and night, with the utmost of self discipline, and
exerted himself in constant acts of worship and devotion, but, at the same time, was not a
follower of Allah's dhikr (Qur'an) which He sent down to His Prophet (sallallahu "alayhi wa
sallam), he would be one of the allies of the shaitaan, even if he were to fly through the
air, or walk on water. The shaitaan is perfectly capable of carrying him through the air, or
over the water. This has been explained more fully elsewhere.



- Chapter 3 -

There are some people who have some faith (imaan), and along with it some components
of hypocrisy (nifaag), as has come in the sahih hadith on the authority of Abdullah ibn
Umar that the Prophet (sallallahu "alayhi wa sallam) said:

"Anyone in whom are found four things is a pure hypocrite, and if they have
some degree of these things, they have that degree of hypocrisy until they
change their ways: When they speak they lie, when they promise they break
their promise, when they are given a trust they betray it, and when they
engage in a truce they are treacherous."

And in the two books of Muslim and Bukhari on the authority of Abu Huraira that the
Prophet (sallallahu "alayhi wa sallam) said:

"Faith (imaan) is some seventy-odd components. The greatest of them is the
pronouncement: There is no deity other than Allah, the least of them is
removing something harmful from the road, and modesty is a component of
faith."

From these hadith, we understand that anyone in whom are found some of these
components has some degree of hypocrisy until he changes his ways.

Also in the two books of sahih, that the Prophet said to Abu Dharr, one of the best of the
believers:

"You are a man in whom there is jahiliya (pre-Islamic foolishness). Abu Dharr
asked: "At my age, O messenger of Allah?" The Prophet said: "Yes".

Also in a sahih hadith, the Prophet said:

"Four things are found in my nation from the affairs of the jahiliya (pre-
Islamic ignorance): pride in social status or class, casting doubt on peoples
family origin, weeping and wailing over the dead, and praying for water using
the stars.”

"The signs of the hypocrite are three: when he speaks he lies, when he
promises he breaks his promise, and when he is trusted he betrays your
trust." In one version of this hadith, the Prophet added: "...even if he fasts
and prays and thinks that he is a Muslim."



Imam Bukhari mentioned on the authority of Ibn Abi Maleeka that he said:

"I met thirty of the companions of Muhammad (sallallahu "alayhi wa sallam),
every one of them fears for himself from hypocrisy."

Allah said:

“That which afflicted you on the day when the two armies met was by the
permission of Allah, and that He would know the believers, and that he would
know those who were hypocritical. It was said to them: "Fight in the path of
Allah, or defend." They said: "If only we knew how to fight, we would follow
you." They, on that day were closer to kufr than to imaan.” Qur'an 3:166-167

Allah has described the band of hypocrites on that day as being closer to disbelief than to
belief. It is clear that they combine some qualities of belief and some of disbelief, and that
their disbelief is stronger than their degree of belief. Others mix kufr and imaan, but the
imaan is stronger than the kufr.

Since the allies of Allah are the pious (i.e. having tagwa) believers (Qur'an 10:62-64), it is
clear that the degree of ones closeness to Allah (wilaya) is according to the degree of his
faith (imaan) and his piety (tagwa). Thus, whoever is greater in faith and in piety, is
greater in closeness of his relationship to Allah. So, people are of different degrees of
closeness to Allah, in accordance to the difference in degree of their imaan and their
tagwa. (Note: We are translating the word tagwa as piety for lack of a better word. Tagwa
denotes both the mental state of piety, and the outward actions which may protect one
from Allah's punishment, make one deserving of His mercy i.e. obedience.) In the same
way, people differ in their degree of enmity to Allah (‘adaawa) in accordance to their
different degrees of disbelief (kufr) and hypocrisy (nifaaqg). Allah said:

“"And whenever another sura is sent down, some of them say: "Which of you
has been increased in faith by this?" As for those who believe, it has
increased them in faith, and they they look forward to good. But those in
whose hearts is sickness, have only been increased by it more disease on top
of their disease until they die in a state of disbelief.” Qur'an 9:124-125

“Verily An-nasee’ (exchanging another month for one of the sacred months
when one wishes to fight wars in the four months in which they are
prohibited) is an increase in disbelief.” Qur'an 9:37

“And Allah increased those who became guided in guidance, and granted
them the characteristic of tagwa.”



“In their hearts (i.e. the hypocrites) is a disease, and Allah increased them in
disease.” Qur'an 2:10

In these verses, Allah explains clearly that a single individual may contain a portion of
closeness (wilaya) to Allah in accordance with his degree of faith, and, at the same time, a
portion of enmity (‘adaawa) to Allah in accordance with his degree of disbelief and
hypocrisy. Allah said:

“And those who believe increase in belief.” Qur'an 74:31

“...that they may increase in faith in addition to their faith.” Qur'an 48:4



- Chapter 4 -

The allies of Allah are of two levels: forerunners, those brought near, and those of the right
hand who acted in moderation. Allah has mentioned them in a number of places in His
sacred Book such as in the beginning of sura number 56, and again at the end of the same
sura, and in suras 76, 83, and 35. In the beginning of the sura called Al-waagi'a (56) Allah
mentioned the Greater Qiyama, and at the end of it, He mentioned the Lesser Qiyama. In
the beginning of this sura, He said:

“When the inevitable event comes to pass * There will be no one to deny its
reality. * Bringing (some) low, raising (others) high, * When the earth will be
shaken to its depths, * And the mountains will be crushed and split, * Until
they become mere floating, scattered dust. * And you become three
categories * Those of the right hand, and what are those of the right hand? *
And those of the left hand, and what are those of the left hand? * And the
forerunners, the forerunners * They are the ones brought near, * In gardens
of bliss * Many from the early generations, * And a few from the later
generations.” Qur'an 56:1-14

This is the division of people at the time of the Greater Qiyama in which Allah will collect
together all the people of the early and the later generations, as Allah as described in
many places in His book. Then, Allah said at the end of the same sura:

“So why, then, when it (i.e. the soul of a dying person) reaches the throat * And
you, at that time are looking on, * And we are closer to him than you, but you do
not see * So why, if you truly are not to be held to account * Do you not call it back
(i.e. stop death), if you speak the truth? * Then, if he is one of those brought near,
* Then rest and complete satisfaction, and a garden of bliss. * And if he is one of
those of the right hand * Then "Peace unto you" from those of the right hand * And
if he is one of the deniers, those who are lost * For him is a resting place of boiling
water * And the basking in a ferocious fire * Verily, this is the certain truth * So
glorify the name of your Lord, the Great.” Qur'an 56:83-96

Allah said in sura number 76:

“"We surely have shown him (i.e. man) the way whether (he chooses to be)
grateful or ungrateful, rejecting. * Verily, we have prepared for the rejectors
chains and bonds and roaring fire. * The righteous drink from a cup whose
mixer is kaafuur. * (There is) a spring from which drink the slaves of Allah,
they cause it to spring forth at will. * They (used to) fulfill their oaths and fear



a day whose evil is widespread. * They (used to) feed others (their) food in
spite of their love for it: poor people, orphans, and prisoners. * (They say)
We only feed you for the pleasure of Allah, we want no reward from you nor
thanks. * Verily we fear from our Lord a day long, and difficult. * So Allah
protected them from the evil of that day, and will give to them a beautiful
light, and joy. * And He will reward them for their patience a garden and
silk.” Qur'an 76:3-12

“No! Surely the destiny of the wicked is to an oppressive prison. * And what
can make you understand the reality of that prison? * A destiny which has
already been set. * Woe, on that day, to the deniers * Those who deny the
(existence of the) Day of Judgement. * None deny that except for every
transgressor and sinner. * When our verses are read to him, he says: "Stories
of the ancients!" * It is not so! Rather, the sins which they used to commit
have coated their hearts (preventing them from understanding) * On that day
they will be blocked from the seeing of their Lord * Then, they will enter the
Hell fire. * Then it will be said to them: "This is the reality which you used to
deny!" * No! Surely the destiny of the righteous is to a wide and spacious
place * And what can make you understand the reality of that wide and
spacious place? * A destiny which has already been set. * The righteous will
be in bliss * On comfortable seats, looking (i.e. at Allah) * One can recognize
in their faces the brightness of bliss. * They are given to drink from sealed
bottles of wine. * Drinking it leaves the smell of finest musk. For this should
be the competition of those who compete. * It (the wine) is a mixture of
tasneem (the finest drink of the people of paradise). * A spring with which
drink those brought near.” Qur'an 83:7-28

On the authority of Ibn Abbas, and this is the statement of others of the early generations:
A mixture is prepared (i.e. from the spring of tasneem) for those of the right hand, while
those brought near are allowed to drink directly from the spring as they wish. It is as they
said (the language also supports this interpretation). Because Allah said: "They drink with
it" (yashrabu bihaa), and did not day "They drink from it" (yashrabu minhaa). This is
because the word for drink in this way includes the concept of quenching of thirst. One
may drink, but not necessarily completely quench his thirst. Thus, when it is said: "They
drink from it", it does not denote quenching of thirst, but when it is said: "They drink with
it", the meaning becomes that they fully quench their thirst and eliminate their need for
drink. So those brought near totally quench their thirst with pure tasneem from the spring,
and are not in need of anything else of lesser degree along with it. This is in contrast to
those of the right hand for whom a mixture is prepared. This is just as Allah said also in
another verse:



“Its mixer is kaafuur, a spring from which the slaves of Allah drink, they
cause it to spring forth at will.” Qur'an 76:5-6

The "slaves of Allah" in this verse are the same as the ones referred to as "those brought
near" elsewhere. This is because rewards are of similar nature to actions, both in good and
in bad, as the Prophet (sallallahu "alayhi wa sallam) said:

"Whoever relieves a believer of a hardship of this life, Allah will relieve him of
a hardship of the day of Qiyama. Whoever gives relief to someone in difficult
(financial) straits, Allah will make it easy for him in this life and in the
hereafter. Whoever conceals the fault of a Muslim, Allah will conceal for him
his faults in this life and in the hereafter. And Allah is (engaged) in the aid of
His slave as long as the slave is engaged in the aid of his brother. And
whoever travels a road searching for knowledge, Allah will make his road to
paradise easy for him. And whenever a group of people come together in one
of the Houses of Allah, reciting the Qur'an and teaching it to one another,
peace will descend on them, mercy will cover them, the angels will
congregate in large numbers over them, and Allah will mention them to those
around Him. And whoever is slow in application, Allah will not be fast in
assigning its reward." (Muslim)

"The Merciful has mercy on those who are merciful. Be merciful with those on
earth, so that He who is in the heavens may have mercy on you." (At-
Tirmidhi said: A good, sound hadith)

"Allah says: I am the Merciful (Ar-Rahman), I created the womb (Ar-Rahm),
and I derived its name from my name. So, whoever maintains its relations, I
will maintain my relation with them, and whoever cuts off its relations, I will
cut them off."

Examples of this type are many in the Qur'an and the Sunnah.™’

The allies of Allah are of two types, as we have said: those brought near, and those of the
right hand. The Prophet mentioned the actions of the two groups in the hadith of the
awliyaa' (allies) saying:

"Allah ta'ala says: I have declared war on anyone who is an enemy of any of my allies.
There is nothing better with which my slave can come closer to me than fulfilling all that I
have made obligatory upon him. Then, my slave will continue to come closer to me be
making extra efforts until I love him. When I love him, I am his hearing with which he
hears, his sight with which he sees, his hand with which he strikes, and his leg with which
he walks. If he asks me, I will give him, if he seeks refuge with me, I will give him refuge.



I have not hesitated in anything which I do as I hesitate in taking the soul of my believing
slave. He dislikes death, and I dislike annoying him, but he must meet his death."

The righteous, those of the right hand are those who seek to come close to Allah with all
that is obligatory: they do that which Allah has ordered them to do, and avoid that which
Allah has forbidden them, and do not demand of themselves the doing of the commendable
but less than obligatory (i.e. the mandoob), or the avoiding of some of the
disrecommended of the allowed (i.e. the makrooh).

As for the forerunners, those brought near, they sought to come close to Allah with extra
efforts after the obligatory. They did the obligatory and the commendable, and avoided the
forbidden and the disrecommended. When they sought to come close to Him with
everything within their ability of that which they love, Allah's love for them became
complete, as He said (as reported by the Prophet):

"Then, my slave will continue to come closer to me by making extra efforts
until I love him."

He means unqualified love, as in Allah's statement:

“Guide us to the straight path, the path of those upon whom You have
bestowed Your grace, not the path of those with whom You are angry, nor of
those who have gone astray.” Qur'an 1:5-7

i.e. upon whom You have bestowed Your grace - Your complete and unqualified grace
which has been mentioned in another aya:

“And whoever obeys Allah and His Prophet are among those upon whom Allah
has bestowed His grace: the prophets and the ever-truthful, ever-believing,
and the martyrs, and the righteous doers of good, and what good companions
these are.” Qur'an 4:69

For those brought near, ordinary allowed actions (i.e. which are neither obligatory nor
forbidden) become acts of obedience to Allah with which they come closer to Allah. Thus all
of their actions are worship of Allah, and so they drink from the spring straight and pure,
just as their actions were purely for Allah ta'ala. On the other hand, those who were
moderate their efforts, had in their actions things that, though not forbidden, were done
for their selves and in their own interest. They are neither punished nor rewarded for such
actions, and they do not drink directly from the spring. Rather, a mixture is prepared for
them from the drink of those brought near (mixed with lesser ingredients) according to the
way they mixed their actions in this life.



Analogous to this is the division of the prophets into slave messengers and prophet kings.
Allah gave Muhammad (sallallahu "alayhi wa sallam) the choice between being a slave and
a messenger or being a prophet and a king, and he chose the former. Prophet kings are
like the Prophet Dawood, Sulaiman, and others (prayers and peace of Allah be upon them).
Allah said, informing us of the statement of Sulaiman:

“My Lord, forgive me and give me a dominion which will not be allowed to
anyone after me, verily You are the Giver. * And so we brought the wind
under his control - it goes under his command, gently, wherever he wishes. *
And also the shayateen, including every builder and diver * And others bound
up in shackles. * This is our grant, so give or withhold, no account will be
asked.” Qur'an 38:35-39

i.e. give to whomever you wish, and deny whomever you wish, there is no account-taking
upon you. Thus, the prophet king does what Allah orders him, avoids what Allah has
forbidden, and acts freely in whatever worldly power or property he has been granted in
whatever way he chooses and likes, without any sin upon him.

As for the slave messenger, he gives to no one without the order of his Lord, he cannot
give whom he wishes nor can he withhold from whom he wishes. He gives to whom Allah
has ordered him to give, and assigns responsibilities and powers to those whom Allah has
ordered him to assign. Thus all of his actions are acts of worship to Allah ta'ala, as the
Prophet (sallallahu "alayhi wa sallam) himself said in the hadith found in Sahih Bukhari:

"Verily, by Allah, I give no one, and I withhold from no one. I am only a
divider, I place wherever I am ordered."

For this reason, Allah has described the public properties in Islam as belonging to Allah and
His Prophet, as in His statement:

“Say: The spoils are Allah's and His Prophet's.” Qur'an 8:1

“That which Allah has caused to come back to His Prophet from the people of
the villages is Allah's and His Prophet's.” Qur'an 59:7

“And know that one fifth of that (property) which you have captured belongs
to Allah and to the Prophet” Qur'an 8:41

Thus, the clearest of the opinions of the scholars is that these properties are to be spent in
any ways loved by Allah and His Prophet, according to the ijtihaad (jurisprudential effort)
of the head of the Islamic state. This is the position of Imam Malik and other early
scholars. It has been mentioned as the position of Imam Ahmad. It has also been said



about the one-fifth portion of the spoils: It is divided into five parts (i.e. according to the
five mentioned in the rest of the aya above - See Qur'an 59:7), as is the opinion of Ash-
shafi'i, and the most famous opinion of Ahmad, and it has been said: it is divided into three
parts, which is the opinion of Abu Hanifa.

What is intended here is that the slave messenger is superior to the prophet king, just as
Ibrahim, Musa, 'Isa, and Muhammad, upon them be peace, are superior to Yusuf, Dawood,
and Sulaiman, upon them be peace. In the same way, the forerunners, those brought near
are superior to the righteous, those of the right hand who are not of those brought near
nor forerunners. So, whoever performs all that Allah has ordered him to perform, and does
of the allowed (halal) whatever he wishes, is of the second group, and whoever does
everything according to what Allah loves and is pleased with, and seeks the allowed only
to aid him in the performing of the obligatory, is of the first group.



- Chapter 5 -

Allah mentioned the two groups of His allies - those who strive moderately, and the
forerunners - in the sura called Fatir, saying:

“Then, we passed the book on to those whom we chose from among our
slaves. Among them were those who oppressed themselves (i.e. by
disobeying Allah), those who did good in moderation, and forerunners
for good with the permission of Allah, that is the greatest of honors. *
Gardens of permanence which they enter. Therein they are dressed in bands
of gold and pearls, and their clothes are made of silk. * They will say: Praise
be to Allah who has removed from us the fear (of falling into the forbidden
during the life of this world), our Lord is oft-forgiving, appreciative. * He who
settled us in the home of permanence and honor, no weariness will touch
them therein, neither spiritual nor physical.” Qur'an 35:32-35

The three groups mentioned in these verses are the nation of Muhammad specifically, since
they are the ones referred to in the phrase: Then, we passed the book on to those whom
we chose from among our slaves.

The nation of Muhammad are the ones who were made to inherit the book after the
previous nations, as a nation, and this does not refer specifically to those who memorize
the Qur'an. Rather, everyone who believes in the Qur'an is one of this group, and Allah
divided them into oppressors of themselves, doers of good in moderation, and forerunners.
This is unlike the division mentioned in the verses quoted at the beginning of Chapter 4,
which includes all of the previous nations: their disbelievers and their believers. This
division, on the other hand, is only for the nation of Muhammad. Thus, the oppressors of
themselves are those who intentionally commit major sins, the doers of good in
moderation are those who perform the obligatory and avoid the forbidden, and the
forerunners for good are those who fulfill the obligatory, and make extra effort with the
nawaafil (nonobligatory actions pleasing to Allah), just as they were described in the
abovementioned verses. Whoever repents from his sin - whatever his sin may be - a true
and acceptable repentance, is not removed from being among the forerunners for good or
the doers of good in moderation, as in Allah's statement:

“And rush to forgiveness from you Lord and a garden whose width like the
heavens and the earth which has been prepared for the pious. * Those who
spend in good times and in bad, who refrain themselves when enraged, and
who are forbearing with people. Allah loves the doers of good. * Those who,
when they commit some outrage or oppress themselves (by disobedience to



Allah), remember Allah and seek His forgiveness for their sins. And who can
forgive sins except for Allah? And they do not persist in the wrong which they
did after they know. * Their reward is forgiveness from their Lord and
gardens under which rivers flow, to dwell therein forever, and that is the
reward of those who strive.” Qur'an 3:133-136

The statement of Allah:
“Gardens of permanence which they will enter...” Qur'an 13:23

is cited by the followers of the Sunnah as proof that no one of the people of tauhid (correct
monotheism) will stay in the hell-fire forever.

As for the punishment of many of the doers of major sins among the Muslims in the fire,
this is something about which so many hadith have been narrated from the Prophet so as
to leave no doubt whatsoever. In the same way, their eventual release from the fire has
been documented beyond any doubt in the sunnah of the Prophet (sallallahu "alayhi wa
sallam), as well as the intercession of the Prophet for the sinners of his nation, and their
release from the fire after his pleading on their behalf, or the pleading of others. Thus,
whoever says: "One who commits a major sin is in the fire ever", bending the meaning of
the verses mentioned earlier to say that the forerunners are the only ones to enter
paradise, and both those who do good in moderation and the oppressors of themselves will
never enter it, as some of the Mu'tazilah have said, they are one extreme, and are faced
by the Murji'a who went off in the other direction refusing to say definitely that any of the
major sinners may enter the fire, imagining that all of the major sinners may enter
paradise without punishment. Both of these views are in contradiction with the sunnah of
the Prophet which has been narrated from so many sources as to leave no doubt
whatsoever, and are in contradiction with the unanimous consensus of the early
generations of Muslims, and the Imams of Islam.

Two verses from the Qur'an show clearly the falsehood of the two positions propagated by
the Mu'tazilah, and the Murji'a:

“Verily Allah does not forgive the associating of partners with Him, and He
forgives anything less than that to those whom He wishes.” Qur'an 4:48

Allah here informs us that he does not forgive associationism (shirk), and that He forgives
what is less than that to those whom He wishes. It is incorrect to say that the one
intended by this verse are those who have repented, as the Mu'tazilah have said, because
Allah forgives even associationism from one who repents from it. Allah also forgives all
other sins from one who repents from them a valid repentance, so there is also no sense in
the phrase to those whom He pleases if we imagine the verse to be speaking about



those who have repented. (Thus, it is clear that this verse refers to those who died without
ever making repentance from their sins: if their sin was associationism, it can never be
forgiven, and if it was less than that, Allah will forgive them from those whom He
pleases.) This is why when Allah mentioned the forgiveness of those who have repented,
He said:

“Say: O, my slaves who have transgressed against your selves, do not
despair of the mercy of Allah, verily, Allah forgives all sins, and Allah is the
Forgiving, the Merciful.” Qur'an 39:53

In this verse, Allah has made His forgiveness general to all sins and without restrictions or
qualifications. Allah forgives his slave for any sin from which he has repented. Whoever
repents from associationism, is forgiven by Allah, and whoever repents from major sins,
Allah forgives him; whatever sin someone commits and then repents from it, is forgiven by
Allah.

Thus in the verse about repentance (39:53 above) forgiveness was given in general and
without restrictions, whereas in the previous verse (4:48 above), forgiveness was
restricted and conditional. Associationism was specifically excluded in that it can not be
forgiven, and the forgiveness of lesser sins was made conditional on the decision of Allah.
This shows clearly the error of the position of those who assign Allah's forgiveness to all
sins, and that associationism in the verse indicates something even greater than that, such
as total disbelief in the Creator, or who allow the possibility that all sinners may escape
punishment. If it were so, Allah would not have mentioned that He forgives some and not
others, and if every oppressor of himself was forgiven all of his sins, without repentance or
good deeds to wipe out the bad, He would not have made their forgiveness conditional on
His decision.

Allah's statement:

“He forgives anything less than that to those whom He wishes.” Qur'an
4:48

is proof that Allah will forgive some and will not forgive others (because otherwise this
phrase would have no meaning or use, and it is not allowed to say that there are words in
the Book of Allah which have no significance.) thereby invalidating the negation of
punishment from all sinners of the Muslim nation.



- Chapter 6 -

Since the allies of Allah are the pious believers, and people are of various degrees in faith
(imaan) and pious practice (tagwa), it is clear that people are also of varying degrees of
closeness (wilaya) to Allah ta'ala in accordance to their degree of faith and pious practice.
In the same way, just as they are of varying degrees of disbelief (kufr) and hypocrisy
(nifaaqg), they are also of varying degrees of distance from and enmity of Allah in
accordance with that.

The basis of faith and pious practice is the belief in the prophets of Allah, and the
consummation of that is the belief in the Seal of the prophet, Muhammad - may the peace
and prayers of Allah be upon him. Faith in the Prophet includes the faith in all of the books
of Allah, and His prophets. On the other hand, the basis of disbelief and hypocrisy is the
rejection of the prophets of Allah and the messages which they brought. This is the
disbelief for which its proponent deserves punishment in the hereafter, since Allah has
informed us that He will not punish anyone except after the delivering of the message.
Allah said:

“"We are not about to punish (anyone) until we have sent a messenger.”
Qur'an 17:15

“We have given revelation to you as we gave it to Nuh and the prophets who
came after him, and We gave revelation to Ibrahim and Isma'il and Is-haq
and Ya'qub and the tribes and 'Isa and Ayyub and Yunus and Harun and
Sulaiman, and we gave Dawood the Zaboor. Prophets, some about whom we
have already told you, and others about whom we have not told you. And
Allah spoke to Musa directly. Prophets, givers of glad tidings and warners, so
that there will be no argument for the people before Allah after (the sending
of) the Prophets.” Qur'an 4:163-165

“Every time another group is thrown into it (i.e. hell) its keepers ask them:
"Didn't a warner come to you?" They say: "Yes, a warner came to us and we
disbelieved him saying - Allah has sent down nothing, you are in nothing but
extreme delusion.” Qur'an 67:8-9

Here Allah informs us that when each group is thrown into hell, they admit that a warner
had come to them, but that they denied him. This shows that no one will be cast into hell
except for those who had denied the message of a warner. Allah said, speaking to Iblis:



"I will surely fill hell fire with you and those of them (i.e. people) who follow
you, all together.} Qur'an 38:85

Since Allah says that He will fill hell fire with Iblis and those who follow him, we know that
no one else will enter it, thus none shall enter hell fire except for those who followed
shaitaan. This proves that no one who is free of sins will enter the fire, because such a
person is of those who did not follow the devil, just as the previous verse proved that none
will enter it except for those who have no defense for themselves after the coming of the
prophets.



- Chapter 7 -

There are some people who believe in the prophets in general and in principle but, as for
the detailed belief, they may have received much of the details of the message of the
Prophet, but other details have not reached them. They believe in that which has reached
them from the prophets in principle. Such people, if the put into practice that which they
know that Allah has ordered them to do with faith and pious practice, are of the allies of
Allah, their wilaya (closeness to Allah) is in accordance to their belief and pious practice. As
for that which has not reached him, he is not responsible for knowing it and believing in it
in detail, and is not liable for punishment for failing to do it. However, there will be a lack
in his wilaya to Allah in accordance with those missing parts. The one who attained
knowledge of the message of the prophets, and believed in it in detail, and acted according
to it is more complete in faith (imaan) and wilaya to Allah than the one who did not know
the details of the message, and did not (consequently) act upon it. And both of them are
allies of Allah - paradise is of vastly different degrees - and the allies of Allah, the believing
and pious in practice are in those degrees according to their faith and their practice. Allah
said:

“Whoever seeks this life, we will hurry it up for them as we wish to whomever
we wish, then we will make for them the hell fire; they will enter it disgraced
and rejected. And whoever seeks the hereafter and strive thereafter as it
should be striven for, and is a believer, the striving of such will surely be
appreciated. All of these (in the two groups) we have provided with the
bounties from your Lord, the provision of you Lord is not closed (to anyone).
Look how we have preferred some over others (in the wealth of this life) and
surely, the hereafter is of degrees greater in variation, and favoring of some
much greater in magnitude.” Qur'an 17:18-21

Here, Allah explains that He extends His sustenance to those who seek this life and to
those who seek the hereafter. His provision is not closed to anyone neither the righteous
nor the pious. Then, Allah said:

“Look how we have preferred some over others (in the wealth of this life) and
surely, the hereafter is of degrees greater in variation, and favoring of some
much greater in magnitude.”

making clear that people in the hereafter will be of different degrees wider in variation than
their degrees in this life, and their ranks will be greater. Allah has explained the difference
in degree of His prophets similar to the difference in degree of all of His believing servants,
saying:



“Those are the prophets, we have preferred some of them over others. Some
of them Allah addressed directly, and some of them He raised in rank. And we
gave ''Isa the son of Maryam the clear signs, and we aided him with the holy
spirit.” Qur'an 2:253

“We have preferred some of the prophets over others, and we gave Dawood
the Zaboor.” Qur'an 17:55

In the collection of Muslim, Abu Huraira narrates that the Prophet said:

"The strong believer is superior and more loved by Allah than the weak
believer, and in each there is good. Seek that which is beneficial to you, and
ask Allah's aid, and do not become defeatist. If any calamity befalls you, do
not say: "If only I had done such and such", rather say: "Allah decreed and
did that which He wished", for, verily "if only" opens the work of the devil."

And, in both the collection of Muslim and Bukhari, it is narrated by Abu Huraira and by Amr
ibn Al-'aas that the Prophet said:

"When the ruler exerts himself to the utmost to know the correct ruling and is
correct, he gets two rewards, and when he exerts himself thus and is wrong,
he gets one reward."

And Allah said:

“These are not the same: those who spent of their property before the victory
and fought are greater in rank than those who spent of their property after
(the victory) and fought, and for each, Allah has promised (a) good
(reward).” Qur'an 50:10

“"The believers who sit back without any valid excuse are not the same as
those who fight in the path of Allah with their property and their lives. Allah
has preferred those who struggle with their property and their lives over
those who sit back by a degree, and to both Allah has promised good. And
Allah has preferred those who struggle over those who sit back by a great
(difference in) reward.” Qur'an 4:95-96

“Do you equate providing waters for the pilgrims and maintaining the sacred
masjid with those who believe in Allah and in the last day and struggle in the
path of Allah? They are not equal in the eyes of Allah, and Allah does not
guide the oppressors. Those who believe and migrate and fight in the path of
Allah with their property and their lives are greater in rank with Allah, and



they are the successful ones. Allah gives them glad tidings of mercy from Him
and acceptance and gardens wherein for them is a permanent bliss. They will
stay in it forever, verily with Allah there is a very great reward.” Qur'an 9:19-
22

“What about the one who spends the hours of the night in devotion
prostrating and standing, in fear of the hereafter, and in hope for the mercy
of his Lord? Say: Are they equal, those who know and those who know not?
Only those of sound understanding will understand and take heed.” Qur'an
39:9

“Allah raises those among you who believe and those who have been given
knowledge levels, and Allah is fully informed of that which you do.” Qur'an
58:11



- Chapter 8 -

No slave of Allah can be an ally of Allah unless he has the characteristics of faith and pious
practice, as is clear from the previously cited verse:

“Indeed, there is no fear upon the awliyaa' of Allah, nor shall they grieve,
those who believe and are ever pious in their actions.” Qur'an 10:62-63

In the famous hadith found in the collection of Bukhari (which was cited previously), the
Prophet says:

"Then, my slave will continue to come closer to me by making extra efforts
until I love him."

No one becomes a pious believer until they seek to come close to Allah by doing everything
which is obligatory upon them, then they become one of the righteous, those of the right
hand. Then, one may continue to seek to become close to Allah through the commendable
non-obligatory actions (nawaafil), until the rank of the forerunners, those brought close is
achieved. It is thus known that no one of the disbelievers or the hypocrites can be an ally
of Allah, likewise those whose belief is not valid (because of their being not responsible for
their actions) even though there may be no sins upon them as yet, such as the children of
the disbelievers, and those who have not received the message. So, though it may be said
that they will not be punished until the message has been delivered to them, at the same
time, they cannot be among the allies of Allah until they become one of those of belief and
pious practice. Whoever does not seek to become close to Allah by the doing of good (as
defined by Allah) actions and the avoiding of bad actions, is not one of the allies of Allah.
The case is the same for the mentally incompetent or insane, and young (pre-puberty)
children. The Prophet (sallallahu "alayhi wa sallam) said:

"The pen has been lifted for three: the insane until he regains his sanity, the
child until he reaches puberty, and the sleeper until he wakes up."

This hadith is narrated in the major books of hadith after Muslim and Bukhari known as As-
sunan from Ali and Aisha (may Allah be pleased with them), and the scholars are
unanimous in their acceptance of this hadith. However, the discriminating child (i.e. one
who has reached the age of tamyeez or ability to discriminate between right and wrong
which occurs usually around seven years), can perform valid acts of worship, for which he
may be rewarded by Allah in the unanimous opinion of the scholars. As for the insane
person for whom the pen has been lifted, none of his acts of worship are valid in the
consensus of the scholars, nothing is valid from him by way of belief, disbelief, prayer, nor
any other such act. Moreover, his actions and statements are invalid even in mundane
affairs such as business, manufacturing; he is not suitable to be a cloth merchant, a



perfumer, a blacksmith, or a carpenter. His contracts are invalid in the consensus of the
scholars. His buying, selling, marrying, divorce, confession, testimony, and all other verbal
statements are invalid, having no legal significance, result in no reward or punishment, and
are regarded as completely meaningless. This is unlike the discriminating child some of
whose verbal acts (acts of worship and in mundane affairs) are valid by evidence of a legal
text (Qur'an or Sunnah), some by the evidence of consensus of the scholars, and in some
there is a difference of opinion.

Since the faith, pious practice, and seeking to come close to Allah with the obligations and
the extra efforts are all invalid from the insane person, it is impossible for one of them to
be of the allies (awliyaa') of Allah. Thus it is not allowed to believe that such a one is an
ally of Allah, especially if ones evidence of that is some revealing of hidden things which he
heard from the person himself, or some behavior of his, such as his pointing to someone
who then died or fainted, since it is well known that the disbelievers, and the hypocrites
among the associationists and the Christians and the Jews often perform the revealing of
unknown things and other amazing satanic feats. Examples are the fortune tellers and the
sorcerers and the ascetics among the associationists and the Christians and the Jews - it is
not allowed for anyone to cite such feats (and only this) as evidence that the person is
among the allies of Allah, even if nothing is known which contradicts the presence of
acceptable faith, let alone in the cases mentioned where that which contradicts any alliance
(wilaya) to Allah is well known. For example, if it is known that the person does not believe
in the obligatoriness of following the Prophet openly and in secret, but believes that he
follows the "superficial" law but not the inner "reality", or if he believes that the allies of
Allah have a special route to Allah other than the route of the prophets upon them be the
peace and prayers of Allah. Or, they may say: "The prophets prepared the way", or "They
are an example for the average people, not for the special people", or other such beliefs,
which are held by some of those claiming to be allies of Allah ta'ala. Such people contain
elements of kufr (disbelief) which contradict the presence of imaan (belief) itself, let alone
closeness (wilaya) to Allah subhaanahu wa ta'ala. Whoever argued for such beliefs citing as
evidence the "miraculous" occurrences associated with such people is farther astray than
the Jews and the Christians.

Likewise the insane person, his very insanity contradicts the presence of any valid belief or
worship, which are necessary conditions for the alliance with Allah. The sufferer of chronic
spells of insanity who is insane sometimes and normal other times, who is a believer in
Allah and His Prophet while in his right state of mind, fulfilling the obligations and avoiding
the forbidden is rewarded for the belief and pious practice which he does while in his right
mind, and his spells of insanity do not prevent the acceptance of that. His alliance and
closeness to Allah will be in accordance to those acts done while in a state of sound mind.
Also, one who becomes insane after having believed and practiced Islam: Allah will reward
him for his belief and pious practice which preceded his insanity, and will not cancel these



good deeds because of the insanity with which he was afflicted through no sin of his. The
pen is lifted for him during the time of his insanity.

Therefore, if someone puts up an appearance of alliance to Allah but does not fulfill the
obligatory and does not avoid the forbidden, and does things to counter-indicate wilaya to
Allah, it is not allowed for anyone to say: "He is an ally of Allah". Such a person, if he is not
insane - either permanently or suffering from chronic attacks - but neglects the obligatory
and commits the forbidden while of sound mind, and while believing that they are not
obligatory upon him is a kafir (disbeliever). If, on the other hand, he is really insane, the
pen has been lifted for him. Such a one, though not liable to be punished as is the
disbeliever, is nonetheless not deserving of that which the people of belief and pious
practice are deserving i.e. the karamaat or miraculous occurrences which Allah grants to
His allies. So, in either of the two possible cases, it is not allowed to hold the belief that
such a person is an ally of Allah. If, in states of sound mind, he is a pious believer, he has
the alliance with Allah to the extent of these acts. If, on the other hand, he has while in
sound mind elements of disbelief and hypocrisy, or is in fact a disbeliever or a hypocrite,
and then becomes insane, he retains whatever he earned in terms of disbelief and
hypocrisy and is punished for that - his insanity does not cancel anything that he does or
believes while in a state of sound mind.



- Chapter 9 -

The allies of Allah do not have any special appearance with which they differ from other
people. They have no special dress other than just being permissable dress, and are not
distinguished by shaving of hair, or cutting it short, or braiding it, as long as it is within the
permissable. Thus it has been said: "So many truthful believers in rough dress, and so

n

many apostates in beautiful cloaks." Rather, the allies of Allah are to be found in all
categories of the nation of Muhammad, except for the fact that they may not be found
among the people of blatant innovations (bid'a) and moral corruption. They are found
among people of the Qur'an, scholars, just as they are found among the fighters of jihad
with weapons, and they are found among the businessmen, the manufacturers, and the

farmers.
Allah has mentioned the categories of the nation of Muhammad, saying:

“Surely, your Lord knows that you stand less than two thirds of the night and
half of it and one third of it, as does a group among those who are with you.
Allah has apportioned the night and the day. He knows that you will not keep
track of it accurately, so He has forgiven you. So read that which is easy for
you of the Qur'an. He knows that there will be among you the sick, and
others striving and moving on the earth seeking bounty from Allah, and
others fighting in the path of Allah, so read that of it which is easy for you.”
Qur'an 73:20

The early generations used to call the people of religion and knowledge "the readers". This
term included scholars and devout worshippers. After that, people invented the term As-
sufiya (Sufis) and Al-Fugarah (the impoverished). The name Sufiya is derived from the
word Suf i.e. wool and its origin is the wearing of woolen clothes. This is the correct
derivation.

It has also been said that it is derived from: 1) Sufah ibn Murr ibn Add ibn Taabikha, a
tribe of Arabs known for their worship and devotions. 2) As-Suffa, related to the people
who stayed in As-suffa in the Prophet's masjid already discussed. 3) As-safaa’i.e. clarity or
purity. 4) As-safwah i.e. the purest, combining the finest elements of others. 5) As-saff i.e.
row, meaning the front row, that closest to the Prophet (sallallahu "alayhi wa sallam). All
of these derivations are weak, and do not stand up to critical analysis, because none of
them would yield the word Sufi as the relative noun (nisba) in the grammar of Arabic,
rather, they would give the following constructions: 1) (omitted) 2) Suffi, 3) Safaa'i, 4)
Safwi, and 5) Saffi. And so, Sufi became the name given to the (intentionally)
impoverished i.e. the ascetics. This was a new tradition, and the people have differed over



this question: which is preferable, that which is denoted by the word sufi, or that which is
denoted by the word fagir (impoverished). They have also differed over the question of
which is preferable, the rich man who is thankful, or the poor man who is patient.

This discussion goes back to the very early days of the Islamic Ummah, it was discussed by
Al-Junaid and Abi Al-Abbas ibn Ataa', both opinions have been attributed to Imam Ahmad,
i.e. that it is preferable to be rich and thankful to Allah, or that it is preferable to be poor
and patient. That which is correct in all of this is that which Allah said in the Qur'an:

"0, people, we have created you from a male and a female and made you
into peoples and tribes that you may know each other. Verily, the noblest of
you in the sight of Allah is the greatest in righteous practice.” Qur'an 49:13

Abu Huraira narrates in a sahih hadith:

"The Prophet (sallallahu "alayhi wa sallam) was asked: Which people are the
best? He said: Those greatest in taqwa (righteous practice). Then they said:
That is not what we mean. He said: Yusuf the prophet of Allah the son of
Ya' qub the prophet of Allah the son of Is-haq the prophet of Allah the son of
Ibrahim the friend (khalil) of Allah. Then they said: That is not what we
mean. He said: Do you ask, then, about the elements (lit. minerals) of the
Arabs? People are minerals like the minerals of gold and silver, the best of
them before Islam are the best of them in Islam when they obtain knowledge
and understanding (i.e. of Islam)." (Muslim and Bukhari)

Thus the Qur'an and the sunnah show clearly that the best people in the sight of Allah are
those greatest in tagwa.

In another valid hadith, in the books known as As-sunan the Prophet (sallallahu "alayhi wa
sallam) said:

"An arab has no superiority over a non-Arab, nor has a non-Arab any
superiority over an Arab, nor has a black man any superiority over a white
man over a black man except by the criterion of tagwa (righteous practice).
All of you are from Adam, and Adam is from dust."

"Allah has removed from you the arrogance of the jahiliya, and its pride in
ones ancestors. People are only two types: a pious practicing believer, and a
rebellious corrupt sinner."

Thus anyone from any category of people who is more pious in his practice for the sake of
Allah is better in the sight of Allah, and if they are equal in tagwa, they are equal in rank.



The word fagr (poverty) in legal terminology means a lack of wealth, or it can mean the
poverty (i.e. complete need) of every created being for its creator. Allah said about the
first meaning:

“Zakat is only for the impoverished and the poor and...” Qur'an 9:60
and, about the second meaning:
"0, you people, you are the impoverished for Allah” Qur'an 35:15

In the Qur'an, Allah has praised two groups of poor people: those of (i.e. deserving of
being given) zakat, and those deserving of being given from the public property known as
fei'. About the first group, He said:

“For the impoverished who are who are fully engaged in the path of Allah, and
are unable to move about in the earth, striving to seek a living. The ignorant
one believes them to be without need because of their refraining (from
asking). You will know them from their signs. They do not ask the people,
begging.” Qur'an 2:273

And, about the second group, Allah said:

“For the impoverished, the migrators who were expelled from their homes
and their property. They seek the grace of Allah, and His pleasure. They come
to the aid of Allah (i.e. His cause) and His prophet. These are the truthful
ones.” Qur'an 59:8

This is the category of those who fled from evil, and struggled against the enemies of Allah
internally and externally, as the Prophet said:

"The believer is he from whom the blood and the property of the people are
safe."

"The Muslim is he with whom the Muslims are in safety from his tongue and
his hand. The migrator is he who flees from that which Allah has forbidden."
And, in another version: "and the mujahid (fighter of jihad) is the one who
struggles against his nafs (self, here wrong tendencies and desires) for the
sake of Allah."

As for the hadith which is narrated by some in which the Prophet is alleged to have said
upon the return of the Muslims from the battle of Tabuk:

"We have come back from the minor jihad to the major jihad."



This is a false hadith, having no origin, and none of those knowledgeable of the words
and actions of the Prophet (sallallahu “alayhi wa sallam) have transmitted it. (Note:
Actually, this supposed hadith is found in one minor book of hadith, the book of Al-
Baihaqy, with a weak chain of narration. Scholars of hadith, among them Ibn Hajr, one of
the most knowledgeable scholars of the hadith have said that the only origin of this
statement is that it is the statement of one of the Muslims, and not of the Prophet.)
Fighting against the disbelievers is on of the greatest of works. In fact, it is the best thing
which a person can volunteer. Allah said:

“The believers who sit back without any valid excuse are not the same as
those who fight in the path of Allah with their property and their lives. Allah
has preferred those who struggle with their property and their lives over
those who sit back by a degree, and to both Allah has promised good. And
Allah has preferred those who struggle over those who sit back by a great
(difference in) reward.” Qur'an 4:95-96

“Do you equate providing waters for the pilgrims and maintaining the sacred
masjid with those who believe in Allah and in the last day and struggle in the
path of Allah? They are not equal in the eyes of Allah, and Allah does not
guide the oppressors. Those who believe and migrate and fight in the path of
Allah with their property and their lives are greater in rank with Allah, and
they are the successful ones. Allah gives them glad tidings of mercy from Him
and acceptance and gardens wherein for them is a permanent bliss. They will
stay in it forever, verily with Allah there is a very great reward.” Qur'an 9:19-
22

In Sahih Muslim and other collections, An-Nu'maan ibn Basheer narrates:

I was in the presence of the Prophet (sallallahu "alayhi wa sallam), when a
man said: I have no concern if I do no other work after Islam than the
providing of water for the pilgrims. And, another man said: I have no concern
if I do no other work after Islam than the maintenance of the Holy Masjid (i.e.
in Makka). Then, Ali ibn Abi Talib said: Jihad in the path of Allah is better than
that which you two have mentioned. Umar said at that point: Do not raise
your voices near the minbar of the Prophet, rather, after the prayer is over, 1
will ask him. And so, when he asked him, this aya (i.e. Qur'an 9:19-22
above) was revealed.

In the books of Muslim and Bukahari, Abdullah ibn Masood narrates:

"I said: O Prophet, which act is the best in the sight of Allah? The Prophet
answered: Prayer in its time periods. I said: And then what? He said:



Righteousness towards your parents. I said: Then what? He said: Jihad in the
path of Allah ta'ala. (The narrator then said): The Prophet (sallallahu "alayhi
wa sallam) informed me of these, and if I had asked for more, he would have
given me more."

In another hadith, also in Muslim and Bukhari, the Prophet (sallallahu "alayhi wa sallam)
was asked about the best act, and he said:

"Belief in Allah and jihad in His path." When it was asked of him: And then
what? He said: "A pilgrimage free of transgression."

In a third hadith found in Muslim and Bukhari, the following is narrated:

A man said to the Prophet: O, Prophet of Allah, tell me about an act which is
equal to jihad in the path of Allah. The Prophet said: You are not capable of it.
Then the man said: But tell me about it. The Prophet said: Are you able,
when you go out as a fighter in the path of Allah to fast and never break your
fast and stand (in prayer) and never take a rest?

In another sahih hadith, Mu'adh ibn Jabal tells of the Prophets advice to him when he sent
him to Yemen:

"0, Mu'adh, have tagwa of Allah wherever you are, and follow up the bad
action with a good act which will erase it, and be with people on the best of
character and manners." And he said in another hadith: "O, Mu'adh, verily 1
love you, so never neglect to say at the end of each prayer: O, Allah aid me
in your remembrance, and gratitude to You, and the best forms of
worshipping You." And, the Prophet said to Mu'adh on another occasion: "O,
Mu'adh, do you know what Allah right over His slaves? I said: Allah and His
Prophet know best. The Prophet said: His right over His slaves is that they
worship Him and associate no partners with Him. And do you know what is
the right of the slaves over Allah when they do that? I said: Allah and His
Prophet know best. The Prophet said: "Their right over Him is that He not
punish them."

In another hadith, the Prophet said to Mu'adh:

"The head of the affair is Islam (i.e. submission), and its central pillar is
prayer, and the tip of its peak is jihad in the path of Allah."

"0, Mu'adh, should I not inform you of the elements of righteousness? Fasting
is a preventive, and giving in charity extinguishes minor sins as water



extinguishes fire, and the standing of a man in prayer in the middle of the
night, upon which he read the verse: “Their sides are repelled form their
places of rest, they call to their Lord in fear and hope, and of that which we
have provided them, they spend. So, no soul knows of the peace-giving
delights which have been hidden away for them as a reward for that which
they used to do.” Qur'an 41:16-17 Then, the Prophet said: O, Mu'adh, should
I not inform you of something which is even better for you than that? Hold
back this tongue or yours. (While saying this, the Prophet took hold of his
tongue.) Mu'adh said: O, Prophet of Allah, are we to be held to account for
that about which we speak? The Prophet said: Your mother is bereaved of you
0, Mu'adh, did the people get thrown into the fire on their faces for anything
other than the harvests of their tongues?"

The meaning of this is found in another hadith which is in Muslim and Bukhari in which the
Prophet said:

"Whoever believes in Allah and the last day, let him speak that which is good,
or keep quiet."

i.e. speaking that which is good is better than silence, and silence is better than speaking
that which is evil. As for complete and perpetual silence, this is an innovation (bid'a), and
is interdicted, as is complete abstinence from bread or meat or from the drinking of water.
All of that is blameworthy innovation (bid'a), as has been established in the hadith found in
the book of Sahih Bukhari, narrated by Ibn Abbas:

The Prophet saw a man standing in the sun and said: What is this? Those around him
answered: Abu Isra'il swore an oath that he would stand in the sun, not seek shade, not
speak, and fast. The Prophet said: Order him to sit down, seek shade, speak, and let him
complete his fast. (Note: This hadith proves that of the four parts of the man's oath, only
the fasting is obedience to Allah, since it is a mode of devotion prescribed by Allah, as for
the other three, they are bid'a and blameworthy innovation, and so the Prophet had the
man ordered to stop them even though he had made an oath (nadhar).)

Also in Muslim and Bukhari, Anas narrates:

Some men asked about the acts of worship of the Prophet, and it was as if
they thought them little. They said: And which of us is like the Prophet of
Allah? Then one of them said: As for me, I fast every day, and never break it.
And another one said: As for me, I stand in prayer in the night, and do not
sleep. Then a third one said: As for me, I do not eat meat. And a fourth one
said: As for me, I do not marry women. The Prophet said: What is with
people who say such things? As for me, I fast and I break fast, I stand in



prayer and I sleep, I eat meat, and I marry women. Whoever turns away
from my way (sunnah) is not of me.

i.e. took another path with the conviction that it is superior to the path of the Prophet
(sallallahu "alayhi wa sallam). Whoever does such is unconnected to Allah and His Prophet.

Allah said:

“"And who turns away from the tradition of Ibrahim (i.e. pure monotheism)
except for the one who has immersed himself in foolishness?” Qur'an 2:130

Rather, it is obligatory upon every Muslim to believe that the best discourse of all is the
Book of Allah, and that the best guidance is the guidance of Muhammad (sallallahu "alayhi
wa sallam) as it has been established in the sahih hadith, i.e. that the Prophet used to say
that in his khutba every Friday.



- Chapter 10 -

It is not a condition for an ally of Allah that he be free of (protected from) mistakes and
errors. Just the opposite, it is quite possible that some knowledge of the Shari'‘a may be
hidden from him, just as it is possible for him to become confused about some issues in
Islam such that he imagines certain things to be part of what Allah has ordered us to do or
part of what He has forbidden, when it is in fact not so. It is also possible for him to believe
that some miraculous occurrences are the karamaat which Allah grants to His allies when
in fact they are from shaitaan, but their true nature has been disguised to him because of
some decrease in his rank, such that he fails to recognize them as being from shaitaan.
Nonetheless, he may not necessarily, because of this, leave the ranks of the allies
(awliyaa') of Allah, since Allah has overlooked and forgiven for this Ummah error, acts of
forgetting, and things done under compulsion. Allah said:

“The Prophet has believed in that which was sent to him from his Lord as
have the believers. All of them believe in Allah, His angels, His books, and His
messengers. We do not differentiate between any one of His messengers, and
they say: "We hear, and we obey. Your forgiveness, our Lord, to You is the
end of all things. * Allah does not emburden any soul except with that which
is within his ability. To it is (the good of) what it earned, and upon it is (the
bad of) what it earned. Our Lord, do not hold us responsible if we forget, or
make a mistake. Our Lord, and do not put on us burdens as were placed on
those who came before us. Our Lord, and do not put on us that over which we
have no power. And overlook for us (our sins), and forgive us, and have
mercy on us, You are our Guardian and Protector, so give us victory over the
people who reject faith.” Qur'an 2:285-286

It has been narrated in sahih hadith that Allah has answered this prayer saying, "I have
done so." In the collection of Muslim on the authority of Ibn Abbas:

When this verse was sent down: “If you reveal that which is within your
selves, or hide it, Allah will take you to account for it. He forgives whomever
He wishes, and punishes whomever He wishes, and Allah is entirely capable of
all things.” 2:284, something entered the hearts of the companions which was
more severe than anything they had experienced previous to it. Then, the
Prophet (sallallahu "alayhi wa sallam) said to them: Say we hear and we
obey, and we have surrendered. At that point, Allah put faith into their
hearts. Then, Allah sent down the words: “Allah does not emburden any soul
except with that which is within its ability. To it is (the good of) what it
earned, and upon it is (the bad of) what it earned. Our Lord, do not hold us



responsible if we forget, or make a mistake.” And Allah said: I have done so.
“Our Lord, and do not put on us burdens as were placed on those who came
before us.” Allah said: I have done so. “Our Lord, and do not put on us that
over which we have no power. And overlook for us (our sins), and forgive us,
and have mercy on us, You are our Guardian and Protector, so give us victory
over the people who reject faith.” Allah said: I have done so.

Allah said about this in another verse:

“There is no burden upon you for that in which you were mistaken, rather for
that which you have done with the full determination of your hearts.” Qur'an
33:5

In Muslim and Bukhari, Abu Huraira and Amr ibn Al-'aas both narrate that the Prophet
(sallallahu "alayhi wa sallam) said:

"When a ruler exerts himself to arrive at the correct ruling, and is correct, he
gets two rewards and when he exerts himself but is mistaken, he gets one
reward."

Note that no sin was ascribed to the one who makes jurisprudential effort (jjtihaad) and
makes a mistake, rather his is a reward for his efforts, and his mistake is forgiven. On the
other hand, the one who makes such an effort and arrives at the correct ruling is deserving
of two rewards, and is thus the better of the two. Since it is possible for any ally of Allah to
make a mistake, it can never be obligatory upon the people to believe in everything any
one of them says, except in the case of one of them who is a prophet. Moreover, it is not
allowed for any ally of Allah to place his trust in the inspirations which come into his heart
unless it is in complete accordance with the Shari'a. Nor may he place his trust in anything
which he feels to be intuition, inspiration, signs, or being addressed with the truth, rather,
it is obligatory upon him to measure all of that up to the criterion of that which the Prophet
Muhammad (sallallahu “alayhi wa sallam) brought. If it is in agreement therewith he can
accept it, but if it is in disagreement, he must reject it, and if he cannot be sure whether it
is in accordance with the Prophet's message or at variance with it, he must refrain from
believing it or applying it.

People, with regard to this issue go in three directions: two extremes and a middle path.
Some of them, when they believe that a person is an ally of Allah (some say: "saint"),
accept and agree with him in all that which this ally believes to be his heart addressing him
from his Lord. They accept whatever this person does. Others, when they see any such
person do anything or say anything which is not in accordance with the Shari'a, reject any
possibility of this person being an ally of Allah, even though he may have exerted his
honest effort to know the truth and simply been mistaken. The best of affairs is the middle



way. And that, here, is that a Muslim does not believe that anyone is protected against
ever making a mistake, and does not believe that someone who exerts their honest effort
and is mistaken is a sinner. Thus, no one is followed in everything they say (except the
Prophet), and no one is to be judged a disbeliever or corrupt if he has made an honest
effort to know the true ruling of the law.

All that is upon the people is to follow that with which Allah sent His Prophet (sallallahu
“alayhi wa sallam). As for one who disagreed with the opinions of some of the scholars of
figh, and agreed with others, no one has any right to insist on their following the other
opinion nor to say about them: They are going against the Shari'a.

The Prophet said (Muslim and Bukhari):

"In the previous nations there were individuals who were addressed (with the
truth). If there are such people in my nation, Umar is one of them."

And, in two other hadith found in At-Tirmidhi which are hassan (good) in strength of the
chain of narration, the Prophet said:

"If there was to be a Prophet after me, it would be Umar."
"Verily Allah has put the truth on the tongue of Umar and in his heart."
Ali ibn Abi Talib used to say:

"We used not to view as completely improbable that As-sakeena might speak
on the tongue of Umar."

This has been authenticated as the statement of Ali via the narration of Ashsha'bi. Ibn
Umar (i.e. Abdallah the son of Umar) used to say:

"Whenever my father would say about something: I believe it is so and so, it
would turn out to be just as he said."

Qais ibn Taariq said:
"We used to say that an angel spoke on the tongue of Umar."
Umar himself used to say:

"Come close to the mouths of those obedient to Allah, and listen to that which
they say for, verily, truthful things appear to them."



These "truthful things" which Umar has informed us appear to those obedient to Allah are
things which Allah shows to them. Thus, it is established that the allies of Allah may
receive inspirations or intuitions. The best of these in the entire Muslim nation after Abu
Bakr is Umar ibn Al-Khattab, may Allah be pleased with them. The best of this nation after
its Prophet (sallallahu "alayhi wa sallam) is Abu Bakr and then Umar.

As we have mentioned previously, it has been established in the sahih hadith, that Umar is
a muhaddath (i.e. one addressed) of this nation. For any other muhaddath, or receiver of
inspirations and intuitions which we assume to exist in this nation, Umar is better than
him. And yet, Umar always did that which was obligatory upon him: to measure anything
that occurred to him against that with which the Prophet (sallallahu "alayhi wa sallam) was
sent. Sometimes they would be in agreement, and this would be evidence of the high rank
of Umar and his piety. In this way, the Qur'an was revealed ratifying the opinion of Umar
which he had expressed before it revelation on several occasions. Other times, what
occurred to Umar would be at variance with the message of Muhammad (sallallahu "alayhi
wa sallam), and Umar would retract his original position as soon as he realized this, as in
his retracting his opinion at the treaty of Hudaibiya when at first he was determined that
the Muslims should engage the Associationists in battle. This was after a consultation
between Umar and the Prophet (sallallahu “alayhi wa sallam). This hadith is well known,
and is found in the collection of Bukhari and others.

The Prophet (sallallahu “alayhi wa sallam) set out to make ‘'umrah (minor pilgrimage) in
the sixth year of the migration along with fourteen hundred Muslims. These were are the
Muslims who took the oath under the tree. The Prophet had made a treaty with the
associationists, after discussions with them, in which it was stipulated that he should turn
back to Madinah in that year and come for 'Umrah in the following year. There were
various other conditions which seemed to be unfair to the Muslims. This was extremely
difficult for many of the Muslims, and Allah and His Prophet knew best the great benefits in
that treaty. Umar was one of those who strongly disliked this treaty such that he said to
the Prophet: "O, messenger of Allah, are we not on the way of truth, and our enemy is in
falsehood?" The Prophet answered: "Of course." Then, Umar said: "Are not our dead in
paradise, and their dead are in the fire?" The Prophet said: "Of course." Umar said: "So
why, then, do we give in to humiliation in our Din?" The Prophet said to him: "I am the
Messenger of Allah, and He is my helper, and I am not disobeying Him." Umar went on to
say: "Didn't you used to inform us that we would come to the Ka'aba and circle around it?"
The Prophet said: "Yes, but did I say that you would come to it this year?" Umar said no,
and then the Prophet said: "Verily, you will come to it, and circle around it."

Thereupon, Umar went to Abu Bakr and said to him the same things that he had said to
the Prophet. Abu Bakr answered him with the same answers which the Prophet had given
Umar, though he had not heard of the conversation between them. Abu Bakr was therefore
superior in his harmony with Allah and His Prophet than Umar. Umar subsequently



retracted his position and said about this incident: "For that incident I did many works"
(i.e. seeking the forgiveness of Allah.)

In a similar fashion, when the Prophet (sallallahu "alayhi wa sallam) died, Umar denied his
death at first. Then, when Abu Bakr told him that he had indeed died, he retracted his first
statement.

Also in the battles against those who withheld their zakat, during the caliphate of Abu
Bakr. Umar said to him:

"How can you fight the people when the Prophet said: "I have been ordered
to fight the people until they testify that their is no deity other than Allah and
that I am the messenger of Allah. When they do that, their lives and their
property are protected except for the rights of Islam." Abu Bakr said to him:
"By Allah, if they were to withhold a single binding rope which they used to
pay to the Prophet, I would fight them for their refusal to pay." Umar said:
"By Allah it was nothing other than that I saw that Allah had inspired in his
heart fighting them, and I knew that it was the truth."

This and other examples like them show the higher rank of Abu Bakr over Umar, even
though, as we have seen, Umar was muhaddath, one who is addressed with the truth. This
is because Abu Bakr was As-Siddique (i.e. ever-truthful, ever-believing), and one who is
siddique takes from the Prophet, the protected from falling into error everything which he
says and does. On the other hand, one who is muhaddath takes things from his own heart
or intuitions, and these are not protected from falling into error, and so he needs always to
measure them against that which has been brought by the Prophet, the protected from
falling into error.

Thus, Umar used to consult with the companions, may Allah be pleased with them, and to
discuss with them, seeking their counsel in various affairs. Furthermore, they used to
disagree with him on some things, and so they would present their arguments from the
Qur'an and the Sunnah, and Umar would present his arguments from the Qur'an and the
Sunnah. Umar accepted from them this disagreement and discussion, and never said to
them: "I am muhaddath, 1 receive inspirations and visions, and so you should accept that
which I say and not oppose me therein." So anyone who claims that he is an ally of Allah,
or his companions claim for him, that he is "enlightened", or receives inspirations such that
it is obligatory to follow him and accept from him all that he says, and not to oppose or
question him and to defer to his opinion without regard for the texts of the Qur'an and the
Sunnah; such people he, and they are in gross error, and these are the people who are
farthest astray. Umar ibn Al-Khattab was better than any such people, and he was the
Prince of the Believers and the khaleefa, and yet the Muslims used to disagree with him
and measure anything that he said or that any of them said against the standards of the



Qur'an and the Sunnah. The early scholars of Islam have unanimously agreed that the
opinions of any man can be accepted and can be rejected (i.e. are open to question)
except for the statements of the Prophet (sallallahu "alayhi wa sallam).

This is one of the differences between the prophets and others: It is obligatory to have
complete faith in all that they are informed of by Allah - peace and prayers of Allah upon
them. Further, it is obligatory to obey them in all that they order. This is not the case with
the allies of Allah (who are not prophets): it is not required to obey them in all that they
order, nor is it required to believe in all that of which they inform. Rather everything which
comes from them, both orders (legal rulings) and information (about the unseen, about
Allah and His characteristics, etc.) is measured against the Qur'an and the Sunnah. Then, it
is obligatory to accept whatever of that which is in accordance with the Qur'an and the
Sunnah, just as whatever of that is not in accordance with them is completely rejected,
even if its author is among the greatest allies of Allah, and even if he had exerted his
honest efforts to know the truth who, as we have seen is deserving of one reward for his
efforts, and his mistake is overlooked. If he went against the Qur'an and the Sunnah by
way of an honest mistake, his mistake entails no sin as long as he as been pious toward
Allah (had tagwa) to the extent of his or her ability, as Allah said:

“Have tagwa of Allah to the extent of your ability.” Qur'an 64:16
This aya came by way of explanation of Allah's statement:

"0, you who believe, have tagwa of Allah as is befitting of Him.” Qur'an 3:102
Ibn Masood and others said about the phrase: "as is befitting of Him":

i.e. to obey Him and not to disobey, to remember Him and not forget, and to thank Him
and not show Him ingratitude. This is to the extent of ones ability, for Allah does not
require of anyone except that which is within his ability, as Allah said: “Allah does not
emburden any soul except with that which is within his ability. For it is (the good of) what
it earned, and upon it is (the bad of) what it earned.” And, Allah said: “"And those who
believe and do good works - we do not emburden anyone except with what is within their
ability - these are the people of paradise who will be therein forever.” Qur'an 7:42 And, He
said: “And give full measure in volumes and weights, we emburden no one except with
that which is within their ability.” Qur'an 8:152

Allah has mentioned the belief in that which the prophets have brought in many places in
the Qur'an:

“Say: we believe in Allah and in that which has been sent down to us and in
that which was sent down to Ibrahim and Isma'il and Is-haq and Ya'qub and



the tribes, and that which was given to Musa and 'Isa, and that given to the
prophets from their Lord. We do not differentiate between any of them, and
to Allah we submit.” Qur'an 2:136

“A.L.M. * This is the book in which there is no doubt, a guidance for those
who are pious. * Those who believe in the unseen, establish the prayer, and
spend out of what we have provided for them. * Those who believe in that
which was sent down to you and that which was sent down to those before
you, and have certainty of faith in the existence of the hereafter. * Such are
on true guidance from their Lord, and such are the successful.” Qur'an 2:1-5

“Righteousness is not the turning of your faces to the East or the West.
Righteousness is (the quality of) the one who believes in Allah and in the last
day, the angels, the revealed books, and the prophets. And they give of their
property - in spite of their love for it - relatives, orphans, the poor, stranded
travellers, those who ask, and for the freeing of slaves. They establish the
prayer and pay the zakat. They are keepers of any promises they make, and
are patient and steadfast in poverty, in illness, and in the thick of battle.
These are the ones who have been truthful, and these are the ones
possessing tagwa.” Qur'an 2:177

The point we are making here is an issue of complete consensus of the allies of Allah
ta'ala: It is obligatory upon the allies of Allah to hold tightly to the Qur'an and the Sunnah,
and no one of them is ma’'soom i.e. protected against falling into error, such that it is
permissible to him or to his followers to follow that which comes into his heart without
subjecting it to the test of the Qur'an and the Sunnah. Whoever does not accept this is in
no way shape or form among the allies of Allah whom Allah has ordered us to emulate.
Such a person is either a kafir (disbeliever) or is engaged in extreme and excessive
foolishness and ignorance.

This point is frequently found in the words of the early scholars of Islam:

Abi Sulaiman Ad-Daaraani (2-3rd century) said: Something comes to my heart as does
come to people, but I do not accept it except with two witnesses: The Qur'an and the
Sunnah."

Abu Qaasim Al-Junaid (3rd century) said: "The knowledge of ours is defined by the Qur'an
and the Sunnah. Whoever has not studied the Qur'an and written the hadith is not qualified
to speak about this knowledge of ours" In another version, he said: "... should not be
taken as an example.”



Abu Uthman An-Neesaaboori said: "Whoever gives full authority to the Sunnah over
himself in word and deed speaks with wisdom, and whoever gives his own inclinations and
understanding full authority over himself in word and deed speaks innovation (bid'a), since
Allah has said in His ancient discourse: “And if you obey Him (i.e. Allah), you will attain
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guidance.

Abu Umar ibn Majeed said: "Every intuition (wujd) for which the Qur'an and the Sunnah do
not bear witness is complete falsehood."

Many people fall into error in this question. Once they believe that a certain person is an
ally of Allah, they believe that everything an ally of Allah days is accepted, and he is above
reproach or criticism in everything he says and does, even though some of that may go
against the Qur'an and the Sunnah. Thus, they agree with that person, but go against that
with which Allah sent His Prophet (sallallahu "alayhi wa sallam) even though Allah has
made it obligatory upon the entire creation to believe in all of the information which he
imparted, and to obey him in all orders which he transmitted. Allah made him the criterion
between His allies and His enemies, between the people of paradise and the people of the
fire, and between those content with Allah's decree and the rebellious. Thus, whoever
follows him is one of the allies of Allah and a possessor of tagwa (a concept including piety,
faith, and righteous practice and action), and is one of the forces who will be successful,
and is one or His righteous servants. On the other hand, whoever does not follow the
Prophet is one of the enemies of Allah those in loss, the criminals. His opposition and
disobedience of the Prophet will push him first of all into innovations (bid'a) and incorrect
practice and, in the long run into disbelief (kufr) and hypocrisy (nifaaq). Then he will get
his share of Allah's statement:

“On the day when the oppressor (i.e. of himself through disobedience to
Allah, or to others likewise) bites his hands and says: Woe to me! If only I
had taken a way along with the Prophet. If only I had not taken so-and-so as
a bosom friend! He has led me astray from the reminder after it had come to
me. Verily, shaitaan to man is ever deceptive and treacherous.” Qur'an
25:27-29

“On the day when their faces will be turned over in the fire and they will say:
Woe to us, if only we had obeyed the Prophet! And they will say: Our Lord,
we have obeyed our leaders and our big people who led us astray from the
path. Our Lord, give them a double punishment, and curse them with a
mighty curse.” Qur'an 33:66-68

“And among the people are those who make others as equals to Allah. They
love them as the love of Allah, but those who believe are more intense in
their love of Allah. If only they could see themselves when they they see the



punishment before them and (they will finally realize that) all power belongs
to Allah, and Allah is severe in punishment. On the day when those who used
to be followed will declare their innocence of those who used to follow them,
and all of them will see the punishment in front of them, and all causes
(which they used to assume) will be cut off. And those who used to follow will
say, if we only had another chance, it would be us declaring our innocence of
them as they now declare their innocence of us. In this way, Allah shows
them their actions as nothing but regrets and remorse, and they will not come
out of the fire.” Qur'an 2:165-167

These people are similar to the Christians who Allah mentioned in another verse saying:

“They take their priests and monks as lords other than Allah as they did with
the Messiah, the son of Maryam, though they have been ordered only to
worship one god, there is no deity other than Him. He is exalted over that
which they take as His partners.” Qur'an 9:31

In a good (hassan) hadith found in the collections of Ahmad and At-Tirmidhi Adiy ibn
Haatim narrates about the interpretation of the above verse:

When I asked the Prophet about it, I said: "They do not worship them." The
Prophet said: "The make the unlawful lawful, and they make the lawful
unlawful, and they obeyed them in that. This is their worship of them."

This is why it is said about such people: They denied themselves the reaching of the goal
by losing the basic principles. The most basic principle is the establishing of the belief in
the message brought by the Prophet (sallallahu "alayhi wa sallam). This must include the
belief that the message of Muhammad is for the entire creation: people and jinns, Arabs
and non-Arabs, scholars and worshippers, and rulers and common citizens, and that there
is no route to Allah for anyone of His creation except through the following of the Prophet
in secret and in public. Even if Musa or 'Isa or any other prophet was to meet the Prophet
Muhammad (sallallahu "alayhi wa sallam) it would be obligatory upon him to follow him, as
Allah said:

“And when Allah took the covenant from the prophets: That which I have
given you of the Book and the Wisdom and then, when a messenger comes to
you re-affirming that which is with you, you shall believe in him and support
and aid him; Allah said: Do you accept the responsibility it entails? They said:
"We accept." Allah said: "Then bear witness, and I am with you among the
witnesses." So whoever turns away after than are surely among the
transgressors.” Qur'an 3:81-82



Ibn Abbas said: Allah has never sent any prophet but that He took from him this covenant:
If Muhammad is sent while you are alive, you will believe in him and will aid and support
him, and He ordered him to take from his followers also this same covenant: If Muhammad
is sent while you are still alive, you will believe in him and support him. Allah said:

“Did you not see those who imagine that they have believed in that which has
been sent to you and that which was sent down before you, they wish to seek
rulings from Taaghoot (a word meaning shaitaan or his followers and agents
among men), though they have been ordered to reject him. Shaitaan wishes
to lead them very far astray indeed. * And when it is said to them come to
that which Allah has sent down and to His Prophet, you can see the
hypocrites turning away from you with determination. * How is it then, when
they are seized by some calamity because of that which their own hands have
sent forth, and then they come to you swearing by Allah - all we wanted was
to do good and to bring people together? * These are those whom Allah
knows all that is in their hearts, so turn away from them, warn them, and
speak to them about themselves in the clearest of terms. * And we have
never sent any prophet except that he should be obeyed with the permission
of Allah. If only - when they had oppressed themselves - they had come to
you and sought the forgiveness of Allah, such that the Prophet sought also for
them forgiveness, they would have found Allah to be ever-forgiving, merciful.
* No, (I swear) by your Lord, they have not believed until the seek out your
ruling in all that about which they disagree or find difficult to understand and
then find no difficult within themselves with your decision, and submit fully to
it. Qur'an 4:60-65

All those who go against anything brought by the Prophet following therein someone who
they feel to be an ally of Allah has based his judgement on the person being truly an ally of
Allah and the inadmissability of differing with the allies of Allah in anything whatsoever. If
this person who is being followed was one of the greatest allies of Allah, such as the
greatest companions of the Prophet and those who came after them in their footsteps,
nothing would be accepted from them which was in conflict with the Qur'an and the
Sunnah. So, what about those of lesser degree? You will find many of these people have as
their main argument and defense their belief that the one they follow is an ally of Allah,
and that certain miraculous things have been performed by him along with certain
information about the unseen, for example, he may have pointed at a person who then
died, or he may have flown through the air to Makka or elsewhere, or he may have walked
on water. He may fill water tanks from nothing, or disappear from people's eyes
sometimes, or it may be that some people sought his aid when he was absent or dead, and
then saw him appear to them and take care of their problem, or he may inform people of
the whereabouts of their stolen property, or of the conditions of someone of theirs abroad
or sick, or many other such things. None of these things or others like them necessarily



indicate that their author is an ally of Allah. Rather, all true allies of Allah have
unanimously agreed that even if someone were to fly through the air or walk on water, this
should be no source of amazement let alone of giving credence to what he says until one
first looks to his following of the Prophet and his acting in accordance with his orders and
forbiddances.

The karaamaat of (miraculous occurrences granted to) the allies of Allah are greater than
all of these things. These miraculous things, though they may originate from an ally of
Allah, they may also originate from an enemy of Allah. Such miraculous are performed by
many of the disbelievers, associationists, Christians, jews, and hypocrites. They may also
be performed by the people of deviant innovation (ah/-ul-bid'a), and in all of these cases,
they are from the devils (shayateen). Thus, it is not allowed to believe that everyone who
brings about some of these miraculous events is an ally of Allah. They can only be
considered allies of Allah according to the the characteristics, actions and conditions which
have been attributed to the allies of Allah in the Qur'an and the Sunnah. They may be
known by the light of faith and the Qur'an, the internal reality of faith, and the external
laws of Islam.

By way of example, the above miraculous occurrences may be found performed by people
who do not perform wudhuu' (ablutions), and do not perform the required prayers - rather,
they are always in contact with filth (najaasa), they live with dogs, and seek out
bathrooms, garbage dumps, graveyards, and cattle stalls. They have a foul smell, and do
not purify themselves according to the purification prescribed by Islam. The Prophet said:

"The angels will not enter a house in which there is a junub (one who has not
cleansed him/herself after sexual relations) or a dog."

and he said about the unclean places mentioned:

"Verily these places are attended."

i.e. they are attended by the devils. And, the Prophet said:

"Whoever eats from these two foul plants (i.e. onions and garlic) let him not
come near our masjid. Verily, the angels are annoyed by that which annoys
the sons of Adam."

"Verily, Allah is tayyib (good, clean, pure) and He loves that which is tayyib."

"Allah is clean and He loves cleanliness."



"Five of the harmful animals may be killed in the forbidden zones or
elsewhere: snakes, rats, crows, kites, and rabid dogs." In another version:
"Snakes, scorpions,..."

The prophet also ordered Muslims to kill dogs (this was later rescinded, and only the killing
of rabid dogs remained allowed), and said:

"Whoever keeps a dog of which he is not in need neither for agriculture nor
protection loses one unit of his good actions each day."

"The angels to not accompany a group with whom there is a dog."

"When a dog licks the dish of one of you, he must wash it seven times, the
first of which is with dirt."

Allah said:

“My mercy is sufficient for all things, I will assign it to those who have tagwa,
pay the zakat, and believe in our verses. Those who follow the Messenger,
the illiterate Prophet whom they find written down in their books - in the
taurah (Pentatuech) and the Injeel (Gospels). He orders them with what is
good and forbids them what is bad, allows to them all clean things, and
prohibits them all unclean things. And he relieves them of the burdens and
the shackles which had been upon them. So those who believed in him, gave
him his due respect, supported him and followed the light which was sent
with him, these are the successful ones.”

So, if a person is in contact with filthy and disgusting things which are loved by shaitaan,
or hangs out in bathrooms and vacant lots which are frequented by the devils or eats
snakes and scorpions and hornets, dogs ears which are one of the unclean animals, or
drinks urine or other such filth which are loved by shaitaan. Or if he calls to other than
Allah and seeks aid from created beings, and turns his face toward them or prostrates in
the direction of his "Shaikh", and does not purify his deen purely for the Lord of the worlds.
Or if he is in contact with dogs and fire, and hangs out in animal pens and dirty places, or
graveyards, especially the graveyards of the disbelievers such as the Jews, Christians or
other associationists. Or if he dislikes hearing the recitation of the Qur'an, and is repelled
by it and seeks out the hearing of poetry and songs, preferring the sound of the pipes of
shaitaan (music) to the sound of the words of the Merciful. These are the signs of the allies
of the devil, not the allies of the Merciful (Ar-Rahmaan).

Ibn Masood said:



"None of you needs to ask about himself except for the Qur'an: If he loves
the Qur'an, he loves Allah, and if he detests the Qur'an, he detests Allah and
His Prophet (sallallahu "alayhi wa sallam)."

Uthman ibn 'Afaan said:

"If our hearts were really clean, we would never become satiated with the
words of Allah."

Ibn Masood said:

"Remembrance of Allah causes faith to grow in the heart like water causes
onions to grow, and songs cause hypocrisy to grow in the heart just as water
causes onions to grow."

If a person is expert in the inner realities of faith, and able to distinguish between divine
phenomena and satanic phenomena, this is because Allah has put light into his heart, as
Allah said:

"0, you who believe, have tagwa of Allah and believe in His Prophet, that He
may give you two portions of His mercy, and make for you a light with which
you can move about, and forgive you.” Qur'an 50:28

“And thus, we revealed to you a spirit from us. You had no idea what the
Book was nor faith, but we made it a light with which we guide whom we wish
among our slaves.” Qur'an 50:52

This is about the believers about whom the Prophet spoke in a hadith narrated by Abu
Saeed Al-Khudriy in the collection of At-Tirmidhi:

"Beware of the look of the believer, for verily, he sees with the light of Allah."
(hassan)

We have already cited the hadith found in Bukhari and others in which the Prophet said:

"And then my slave continues to seek to come close to me through extra
efforts until I love him. When I love him, I am his hearing with which he
hears, his sight with which he sees, his hand with which he strikes, and his
legs with which he walks. (In one version: So by Me he hears, by Me he sees,
by Me he strikes, and by Me he walks). If he asks me, I will give him, and *if
he seeks refuge in Me, I will give him refuge. I have never hesitated in
anything as I have hesitated in taking the soul of my believing slave: he



dislikes death, and I dislike annoying him, but there is no other possibility for
him."

If a slave of Allah is among these people, he will differentiate between states given to allies
of Allah, and states of the allies of the devil, just as an money-changer differentiates
between genuine coins and forgeries, or as an expert in horses tells a good horse from a
bad one, or as one experienced in military matters tells a brave fighter from a coward.
Similarly, it is obligatory to differentiate between a truthful prophet and a lying imposter.
Thus, we differentiate between Muhammad the truthful, the trustworthy, the messenger of
the Lord of the worlds, Musa, the Messiah and the other prophets and Musailama the liar (a
lying claimer of prophethood in the time of the Prophet Muhammad), Al-Aswad Al-'ansiy,
Talha Al-Asady, Al-Harith Al-Dimashqy, Babah Ar-Rumi and all other liars and impostors. It
is just as necessary to differentiate between the allies of Allah, the pious and the allies of
the devil, the far astray.



- Chapter 11 -

The reality (Al-hageega) is the reality of the deen the deen of the Lord of the worlds: i.e.
that about which all of the prophets and messengers have agreed, though each of them
had their own law and program. The word shir'a in the following verse is the same in
meaning as the word shari'a i.e. law. Allah said:

“And for each (i.e. of the prophets) we assigned a law (shir'a) and a program
(minhaaj).” Qur'an 5:48

“And then we put you on the straightest (shari'a) of affairs, so follow it, and
do not follow the inclinations of those who do not know. They will be of no use
to you with Allah. The oppressors are only allies of one another, and Allah is
the ally of those who have tagwa.” Qur'an 45:18-19

The "program" (minhaaj) here is the path, Allah said:

“If only they kept straight on the path, we would have sent down to them
water in plenty, so to test them therewith, and whoever turns away from the
reminder of his Lord He will send him to a severe punishment.” Qur'an 72:16-
17

So, the shari'a is like the banks of the river, and the minhaaj (program) is like the course
which it follows. The sought after goal is the reality of the way of Islam, and that is the
worship of Allah alone and with no partners - this is the haqeeqa (reality) of Islam and it
has no other reality. It is to actively submit to Allah the Lord of the worlds and not to
submit to anything else. Whoever submits to other than Allah is an associationist
(mushrik), and Allah “...does not forgive that any partner be associated with Him” (Qur'an
4:48). Whoever does not actively submit to Allah and is too arrogant to worship Him is
among those about whom Allah said:”

“Verily those who are too arrogant to worship Me will enter the hell-fire
humiliated.” Qur'an 40:60

The way of Islam is the way of the early prophets and messengers as well as the later
ones. Allah's statement:

“Whoever seeks other than Islam as his way will never have it accepted from
him.” Qur'an 3:85

is general and applies to all places and all times.



The religion of Ibrahim, Ya'qub, the tribes, Musa, 'Isa, and the Disciples - all of them - was
the way of Islam, which is the worship of Allah alone and with no associates. Allah said,
quoting the Prophet Nuh:

"0, my people, if my position and my reminding you of the signs of Allah is so
outrageous to you, know that I have depended fully on Allah, so gather all of
your forces and your associates (which you associate in worship with Allah),
and give me no breaks. And if you turn away (remember that) I have not
asked you for any compensation, my reward is only upon Allah, and I have
been ordered to be among those who submit (to Allah).” Qur'an 10:71-72

“"And who rejects the tradition of Ibrahim (pure monotheism) except for one
who has immersed himself in foolishness. We have selected him (i.e.
(Ibrahim) in this world, and he is, in the next life, among the righteous. When
his Lord said to him: "Submit". He said: "I submit to the Lord of the worlds."
And Ibrahim counselled his children with it, as did Ya'qub: O, my children,
Allah has selected for you the way, so do not die except that you are in a
state of submission.” Qur'an 2:130-132

“"And Musa said to his people: O, my people, if you believe in Allah, then
depend fully on him, if truly you have submitted.” Qur'an 10:84

When the sorcerers of the people of Pharaoh realized the truth of the message of Musa,
they said:

“Our Lord, pour onto us patience, and take our souls in a state of submission
(i.e. Islam)” Qur'an 7:126

Allah also narrates the statement of the Prophet Yusuf in the Qur'an:

“Take my soul in a state of submission (Islam), and join me with the
righteous.” Qur'an 12:101

And Bilqgis (the "Queen of Sheba") said when she became Muslim:

"I have submitted, along with Sulaiman to Allah, Lord of the worlds.” Qur'an
27:44

And Allah said:

“It was We who sent down the Taurah in which there was guidance and light.
With it the prophets who had submitted to Allah ruled and judged for the Jews
and for their Rabbis and their scholars of law.” Qur'an 5:44



The Disciples (of 'Isa) said:

“"We believe in Allah and bear witness that we have submitted (i.e. are
Muslim)” Qur'an 3:52

Thus, the way of the prophets is one, even though their laws varied, as is recorded in the
two books of Muslim and Bukhari, where it is reported that the Prophet said:

"We, the prophets, have a single way (deen)"
And, Allah said:

“He has ordained for you as your way that with which He counselled Nuh, and
that which we have sent down to you, and that with which we counselled
Ibrahim, Musa, and 'Isa: to establish the deen, and not to become divided
therein. This to which you call weighs heavily on the associationists.” Qur'an
42:13

"0, Messenger, eat of the clean things, and do good works, verily, I am all-
knowing of that which you do. And this nation of yours is one nation and I am
your Lord, so protect yourself from Me (i.e. from Allah's punishment by
obedience to Him). Then, they divided their affair up between them into many
pieces, each group rejoicing with what they have.” Qur'an 23:51-53



- Chapter 12 -

The early generations of this nation, its scholars, and all allies of Allah all agree that the
prophets are superior to the allies of Allah who are not prophets. Allah has put his
righteous slaves upon whom He has bestowed his grace in four levels, saying:

“Whoever obeys Allah and the Prophet, these are the ones upon whom Allah
has bestowed His grace among the prophets, the ever-believing ever-truthful,
the martyrs, and the doers of good, and these are the best of company.”
Qur'an 4:69

And, in the hadith:

"The sun has neither risen nor set on anyone after the prophets and the
messengers better than Abu Bakr."

The best of the nations is the nation of Muhammad (sallallahu "alayhi wa sallam), as Allah
said:

“You are the best nation brought forth for the people.” Qur'an 3:10

“And then, we passed the book on to those whom we selected from among
our slaves.” Qur'an 25:32

The Prophet said, in a hadith found in the collection of Ahmad:

"You are the completion of seventy nations, of which you are the best, and
the most elevated in the sight of Allah."

Furthermore, the best of the nation of Muhammad are the first generation. This is
confirmed in the hadith found in both Muslim and Bukhari and other collections and which
has been narrated by many different routes, in which the Prophet said:

"The best generation of all is the one in which I was sent. This is followed by
the one after that, and then the one after that."

In another hadith, the Prophet said:

"Do not defame my companions. I swear by the One in whose hand my soul
is: If any one of you gave gold equal to the mountain of Uhud, it would not
equal a single handful from one of them nor half of it."



The forerunners, the early ones among the Migrators and the Helpers are superior to the
rest of the companions. Allah said:

“Those of you who gave before the victory and fought are not the same as
those who gave after that and fought. The first ones are greater in rank, and
to both Allah has promised a good reward.” Qur'an 50:10

“And the forerunners, the early ones among the Migrators and the Helpers,
and those who followed them in a goodly fashion, Allah is pleased with them
and they are pleased with Allah.” Qur'an 9:100

The forerunners, the early ones are those who gave and fought before the victory. Victory
here means the treaty of Hudaibiya, which was the first victory in Makka, and about it Allah
said:

“Verily, we have made for you a clear victory (literally: opened for you a clear
opening), so that Allah may forgive for you all that has preceded and all that
is yet to come.” Qur'an 48:1

The companions asked the Prophet about this saying: "Is this a victory?!" The Prophet
answered them saying: "Yes."

The best of the forerunners, the early ones are the four Caliphs, and the best of them is
Abu Bakr followed by Umar. This is well known from the companions and those who
followed them in a goodly fashion, the imams of the Muslim nation, and the masses of the
Muslims. For this there are various sources of evidence, which I have detailed at length in
my book entitled: "The Program of the People of the Prohpetic Sunnah - a Rebuttal of the
Words of the Shi'a and the Qadariyah".

Moreover, all Muslims have agreed - both Sunni and Shi'a that the best person in this
nation is one among the first four Caliphs, and that no one after the companions will be
better than them. The best allies of Allah are those greatest in knowledge of the message
brought my Muhammad (sallallahu "alayhi wa sallam), and most diligent in following it,
like the companions who are the best of the nation in knowledge of the deen and following
it. Abu Bakr was the greatest Muslim in terms of his knowledge of the message and his
practical application of its dictates, thus he is the greatest of the allies of Allah, since the
nation of Muhammad is the best of the nations, the best generation of this nation is the
generation of the Prophet (i.e. the companions), and the best of the companions is Abu
Bakr.

One misguided group believes that the "Seal of the Allies" is the best of the allies of Allah
by analogy with the Seal of the Prophets. No one of the early scholars ever spoke of this



concept of a "Seal of the Allies" except for one man named Muhammad ibn Ali Al-Hakim Al-
Tirmidhi (not the famous collector of hadith). He wrote a book in which he made many
mistakes, then, groups of Muslims in later generations believed this, each one imagining
that he is the "Seal of the Allies". Some of them even claim that the "Seal of the Allies" is
superior to the Seal of the Prophets - may the peace and prayers of Allah be upon him - in
terms of his knowledge of Allah, and that the Prophets benefit knowledge of Allah from
him! Ibn Arabi, the author of "The Essences of Wisdom" and "The Makkan Inspirations"
was one who imagined such things. In so doing, he went against the dictates of the law
and of sound reasoning, as well as going against all of the prophets of Allah and His allies,
just as it is said about one who says about the Qur'an: "And the roof fell in on them from
below" (the verse reads: “And the roof fell in on them from above”), he has violated both
the Qur'an and sound reasoning.

The prophets of the past are superior to the allies of Allah in this nation. The prophets -
upon them be the best peace and prayers of Allah - are superior to the allies, so what
about all of the prophets together? The allies only benefit the knowledge of Allah from
those who came after the prophets, and then some turn around and claim to be the "Seal
of the Allies". The last of the Allies is not the best of them as the last of the prophets was
the best of them. The superiority of the Seal of the Prophets (sallallahu *alayhi wa sallam)
has been established from textural evidence such as the two hadith which follow:

"I am the head of the sons of Adam without undue pride."

"I will come to the door of paradise and request entry. Then, the doorkeeper
will say to me: "Who is it?" When I tell him that I am Muhammad, he will say:
"It is you for whom I was ordered to open to no one before you."

On the night of the ascension, Allah lifted the Prophet's rank above that of all of the other
prophets, thus he was the one indicated in Allah's statement:

“Those, then are the prophets, we have favored some of them over others.
Some of them Allah addressed directly, and others He raised (several) ranks.”
Qur'an 2:253

There are also other sources of proof aside from these. All of the prophets received
revelation from Allah, not the least of them Muhammad (sallallahu "alayhi wa sallam),
whose prophethood was in no need of any other. His law was not in the least need of any
precedent nor any antecedent. This is unlike, for example, 'Isa, who referred his followers
to the Taurah (the book brought by Musa) in most issues of law. 'Isa came and completed
this previous message, for this reason, Christians are in need of the Old Testament, all of
which was put together before the coming of 'Isa. This includes the Taurah, the Psalms,
and the other twenty-four prophets. The previous nations used to be in need of



muhaddatheen (those who are addressed), unlike the nation of Muhammad, Allah has
made them free of this need. They are in no need, after Muhammad (sallallahu "alayhi wa
sallam), of any other Prophet nor any muhaddath, since Allah has collected into one
prophethood all of the good qualities, knowledge and righteous action which He had spread
out and divided among the previous prophets. Thus, that with which Allah favored
Muhammad is only that which He sent down to him and sent to him directly, without
anything which came to him by means of any other human being.

This is in contrast to the allies of Allah. No one who has heard of the message of
Muhammad can ever be an ally of Allah unless he follows Muhammad (sallallahu "alayhi wa
sallam), so whatever he achieves in terms of guidance and religious practice is by means of
and through Muhammad (sallallahu "alayhi wa sallam). Likewise anyone who received the
message of one of the previous prophets: they can never be an ally of Allah unless they
follow that Prophet who was sent to them (i.e. to their time and place, to their nation).

Whoever claims that among the allies who have heard of the message of Muhammad are
those who have a route to Allah in which they are not in need of Muhammad and his
message is a disbeliever and an atheist. And if he says: "I am in need of Muhammad only
for the superficial external knowledge, but not the internal esoteric knowledge, or for the
knowledge of the law (shari'a) but not for the knowledge of the "real" (hageega), he is
more evil than the Jews and the Christians who said: Muhammad is a Prophet to the
unlettered, but not to those who had previously received revealed scriptures. These have
believed in some and rejected some, for which Allah called them the true disbelievers.
Likewise the one who says: "Muhammad was sent with the superficial external knowledge,
but not with the internal esoteric knowledge", he has believed in some of what the Prophet
brought and rejected some, and is thus a disbeliever. Furthermore, he is more of a
disbeliever than the Jews and the Christians, since the internal knowledge, which is the
knowledge of the faith of the heart, its realities and conditions, is the knowledge of the
inner realities of faith and is more sublime than the mere knowledge of the external actions
of Islam.

If anyone claims that Muhammad (sallallahu “alayhi wa sallam) only knew the external
matters, and not the internal realities of faith, and does not take these inner realities from
the Qur'an and the Sunnah, he has thereby claimed that some of what he believes in is
from that which the Prophet brought, and some of it is not. This is worse than one who
says "I believe in some and reject some", but does not claim that the portion of the
message in which he believe is the lesser of the two portions.

But these atheistic deviants claim the alliance with Allah (wilaya) is superior to
prophethood. They confuse the issue to some people and say: "His alliance is superior to
his prophethood", and say, in poetry:



The station of prophecy is in the zone
A little above Messengership, and below the ally (waliy)!

And they say: "We share with him (i.e. the Prophet) in alliance with Allah which is superior
to his messengership. This is the grossest of error! No one is similar to the Prophet
Muhammad (sallallahu "alayhi wa sallam) in his closeness (wilaya) to Allah ta'ala, not even
Ibrahim nor Musa, let alone the belief of these groups in which are contained such atheists
as those quoted above!

Every Messenger is a Prophet and an Ally. Thus, the Messenger (Muhammad) is a prophet
and an ally. His messengership entails his prophethood, and his prophethood entails and
necessitates his ally-ship. If they imagine the imparting of information to him (this is the
linguistic meaning of the Arabic word for "prophet", i.e. nabiy), without his alliance with
Allah, this is an unacceptable proposition. His being a receiver of information from Allah,
i.e. prophet could not be without his being an ally of Allah, and cannot be separated from
his alliance with Allah. Even if it was assumed to be separable from it, none can be equal to
the Prophet in his alliance and closeness to Allah.

Some of them may try to say, as Ibn Arabi said, that they take from the same source from
which the angel who used to give the revelation to Muhammad took. This is because the
have taken on the belief system of the philosophers, then presented it in the form
of "mysticism" and inspiration. The philosophers say: "The universe is ancient, without
beginning, and there is an origin which they imitate and resemble." As Aristotle and his
followers said: "The first of it is the prime mover.", or as the later ones say as well, such as
Ibn Seena (a kafir who believed fully in the atheistic philosophy of the ancient Greeks and
posed as a Muslim succeeding in infiltrating his heretical ideas into the Muslim nation).
They do not say that the universe belongs to a Lord who created the heavens and the
earth and all that is between them in six periods, nor that He created all things by His will
and His power, nor that He knows all of the details in the universe. No, they either deny
His knowledge altogether, as did Aristotle, or they say: Of the changing, moving things He
knows only the generalities, as did Ibn Seena. In reality, there is no difference between the
two statements. Ibn Seena has also denied the knowledge of Allah just as Aristotle did.
Every real existing thing is specific containing many detailed characteristics. Each of these
characteristics is a "detail". This is the case for all things, their characteristics and their
actions. Whoever does not know the "details" and knows only "generalities" knows
nothing about the universe. Generalities exist only in the mind, not in reality.

This subject has been dealt with extensively elsewhere, in my book "A Rebuttal of the Idea
of a Conflict Between Reason and Revelation" among other places. The kufr (disbelief) of
these people is greater than the kufr of the Jews and the Christians and, in fact greater
than the kufr of the idol-worshippers of pre-Islamic Arabia! All of these groups say that



Allah created the heavens and the earth, and that He created the creation by His will and
His power.

Aristotle and others like him among the philosophers or among the Greeks used to worship
the stars and idols. They knew about the angels and the prophets, but nothing of this
appears in the writings of Aristotle, most of their studies and sciences were involved in the
natural sciences.

As for issues of theology, all of them were very rarely correct, often mistaken. The Jews
and the Christians even after the changing and distortion of these messages were much
more knowledgeable of theological realities than the philosophers. The later philosophers,
however, such as Ibn Seena and others attempted to make up a contrived concoction
consisting of the ideas of the philosophers mixed with some of the message of the Prophet
(sallallahu "alayhi wa sallam). They took some things from the principles of various deviant
sects such as the Jahmiya and the Mu'tazilah, and put together a school of thought to
which philosophers of many different traditions could trace their origins. In it are gross
contradictions and corruption of the truth, some of which I have analyzed elsewhere.

When these people looked at the matter of the prophets such as Musa and 'Isa and
Muhammad, and the immense effect they had on the world, they acknowledged the
revealed law with which Muhammad was sent - the greatest such law ever to come to the
world. Then they found that the prophets taught about the angels and the jinn. They
wanted to bring together this and the teachings of their predecessors and real teachers:
the Greek philosophers, the farthest of Allah's creation from the knowledge of Allah, His
angels, His books, His prophets, and the Last Day. They have said that there are ten
beings or intellects, which they call isolations or separations.

This terminology is derived from the separation of the soul from the body. They called
them "separations" because of their separation from the physical world, and their isolation
from it. They ascribed to each heavenly body a soul, most of them considered them
manifestations or "form", while others considered them to be essences or "substance".

Upon analysis, it is clear that these "isolations" are in reality things which exist only in the
mind, and not in external reality, just as the imaginary numbers established by the
students of Pythagoras, and the abstract Platonian analogies developed by the students of
Plato. They established the idea of the "helium" abstracted from external appearances, as
well as time and space as purely abstract concepts. Even the more astute among the
philosophers have admitted that such things only have reality in the mind, and not in the
world outside of the mind. When the later followers of these philosophers, such as Ibn
Seena, decided that they wanted to prove the existence of prophethood based on their
corrupt underlying concepts, they imagined that prophethood entails three special
characteristics, whoever possesses them is a prophet:



1) That the person posses "mind power", which they call the sacred power,
and its meaning is that such people can obtain knowledge without normal
processes of learning.

2) That he possess "imaginative power", such that he imagines clearly the
products of his own mind, and sees them as visions in his minds eye, and
hears within himself voices, just as the dreamer hears and sees things which
have no existence in external reality. They imagined that these visions of the
imaginations are the angels, and those voices are the words of Allah ta'ala!

3) That he possess "dynamic power" with which he is able to influence the
substances of the physical world. They believed that the miracles of the
prophets, and the karaamaat (miraculous occurrences) granted to Allah's
allies, and the amazing feats of the sorcerers are all part of the strength of
the self. Thus, they only accepted of these that which fit into their principles
such as the stick turning into a snake, while they rejected all others such as
the splitting of the moon mentioned in the Qur'an, and others like it.

I have written extensively about these people and their beliefs elsewhere, explaining that
their beliefs are the most corrupt of beliefs. These things which they call one of the signs
of the prophets (i.e. the miracles which they accept as having happened) are accomplished
by average people along with even greater things, as they are accomplished by the
followers of the prophets. The angels who brought the messages to the prophets are
living, speaking beings and one of the greatest creations of Allah. They are very
many in number, as Allah said:

"“No one knows the forces of your Lord except He” Qur'an 74:31

and they are not ten in number. Furthermore, they are not manifestations or abstractions.
These people also say that the first source of all things is the first intellect, from which
came all other things, and that the tenth dynamic intellect is the Lord of all that is under
the orbit of the moon.

The total falsehood of all of these ideas is known of necessity from the religion and
teachings of the prophets - no one of the angels is the originator of everything else other
than Allah. They also imagine the status of the intellect to be as is described in the
following (forged) "hadith":

"The first thing Allah created was intelligence. Then He told it to come and it
came, He told it to go and it went, then He said: "By my might, I have
created nothing more noble to me than you. With you I will take and with you
I will give, for you is the reward, and upon you is the punishment."



Sometimes, they call the intellect a "pen" because of the (genuine) hadith narrated by At-
Tirmidhi which starts out: "The first thing Allah created was the pen..."

The hadith which they cite about the intellect is a lie and a forgery as is well known to the
scholars of hadith. This has been mentioned by Abu Hatim Al-Basty, Ad-Daaraqutny, Ibn
Al-Jawzi, and others. It is not found in any of the reliable collections of Hadith. (Note: All
of the alleged hadith which are found in some books talking about the high status of the
mind or the intellect are lies and fabrications as has been pointed out by various scholars
of hadith.) Moreover, this hadith, even if valid, would be evidence against them and not for
them. It starts out: "When Allah first created the intellect...", or in another version: "When
Allah created the intellect, He said to it...", so the meaning of these words is that Allah
addressed the intellect directly after creating it, and not that it was the first thing He
created. (Note: The Arabic words in the forged hadith can carry either of these two
meanings 1) "The first thing Allah created was..." or "When Allah first created the
intellect...", at this point, Ibn Taymiyya is presenting is arguments for the second
interpretation.) The word "first" is therefore an adverb of time, and not a ordinal number,
making the meaning of the two different versions the same, i.e. "Upon creating the
intellect...". This is also supported by the rest of the narration which says: "I have created
nothing more noble to me than you..." which means of necessity, that Allah had created
other things before the creation of the intellect. Then, He allegedly said: "With you I will
take, and with you I will give. For you is the reward, and upon you is the punishment."
Here, four types of contingencies are mentioned, yet their philosophy is that all essences in

the upper and lower worlds came forth from that intellect. How can these two fit together?

The reason for their error is that the word intellect in the language of the Muslims is not
the same as the word intellect in the language of the Greek philosophers. To the Muslims,
the word intellect (‘ag/) is the verbal noun for the verb 'agala meaning to reason, to
understand, to comprehend, etc. This verb is used in the Qur'an repeatedly, as in the
following verses:

“They said: If only we would have listened or reasoned correctly, we would
not now be among the people of the fire.” Qur'an 67:10

“Surely, in that there are signs for a people who use reason.” Qur'an 22:46

“Did they not move about on the earth that they would have hearts with
which they understand and ears with which they hear?” Qur'an 13:4

Intellect or reason is thus, in the language of Islam, the inherent faculty or capability with
which Allah has endowed human beings and with which they can understand and
comprehend.



In the language of the philosophers on the other hand, intellect reason or the mind is an
independent and distinct entity or essence, resembling more closely the reasoner than the
faculty of reason given by Allah. This is not in harmony with the language of the prophets
and the Qur'an. The creation to the philosophers, as mentioned by Al-Ghazali, is divided
into bodies, minds and souls, all of which is referred to as the world of the order.
Sometimes they refer to these categories as mulk (dominion), jabroot (omnipotence), and
malakoot (realm) respectively, such that those ignhorant of the language of the prophets
and ignorant of the meanings of the Qur'an and the Sunnah may believe that the
mentioning of mulk, jabroot, and malakoot in the Qur'an supports this theory, while this is
not in fact the case.

These people perpetrate great deceptions on the Muslim, such as their saying that the
universe is "brought about" i.e. having an origin and a beginning (which, of course, it is),
even though in reality they believe is to be ancient and without beginning. Something
which is "brought about" (muhdath) in Arabic is of necessity something whose presence
was preceded by its absence. It is not found in the language of the Arabs nor in any
language that one can refer to something without beginning as being muhdath i.e.
"brought about". Allah has informed us that He is the Creator of everything. Every created
thing is by definition muhdath, and every muhdath has come into existence after not
existing. The Jahmiya and the Mu'tazilah attempted to bring an Islamic response to the
philosophers, but fell short and failed to understand the information brought to us by the
Prophet (sallallahu "alayhi wa sallam), nor did they understand the dictates of sound
reasoning. They neither came to the aid of Islam, nor did they weaken its enemies. They
joined them in some of their corrupt ideas and concepts while rejecting some of the sound
bits of reasoning contained in their legacy. Their shortcomings in both the knowledge of
the revelation and of the sound use of reasoning became an added reason for the thorough
deviation of the philosophers, as I have explained at length in other works.

These philosophers said that Jibreel was the imaginary vision which appeared in the mind
of Muhammad (sallallahu "alayhi wa sallam). Vision and imagination are products of and
secondary to intellect. Thus the deviants came, those who shared with the philosophers
this corrupt belief, and further believed themselves to be allies of Allah, and that the allies
of Allah are superior to the prophets of Allah, since they receive from Allah with no
intermediary, as was claimed by Ibn Araby the author of "The Essences of Wisdom" and
"The Makkan Inspirations". He said that he takes from the same source from which the
angel who gave revelation to Muhammad (sallallahu "alayhi wa sallam) used to take. This
"source" which he is referring to is to him none other than the intellect ('ag/), and the
angel to him is the imagination. Imagination is secondary to intellect, and since Ibn Araby
and others like him imagine that they take directly from the source and not from one of its
secondary components, while the Prophet took from the imagination which is secondary
and a product of the mind, this is how he came to believe himself superior to the Prophet
(sallallahu "alayhi wa sallam). Even if prophethood consisted entirely of the three factors



mentioned and they were sufficient to indicate prophethood, this man would not even be in
the same group as the Prophet, let alone superior to him! What's more, these three
"criteria" are things which can be granted to anyone among the believers.

Prophethood is another matter entirely! If Ibn Araby claims a relationship to "Sufism"
it is the sufism of deviants and philosophers, and not the sufism of the people of
knowledge, let alone that of a leader of the people of the Qur'an and the Sunnah.
These were people such as Al-Fadheel ibn 'Iyaadh, Ibrahim ibn Ad-ham, Abi Sulaiman Ad-
Daaraani, Ma'roof Al-Karkhi, Al-Junaid ibn Muhammad, Sahl ibn Abdallah At-Tastry, and
others like them, may Allah be pleased with them all. Allah has described angels in His
book very different from the concepts of the philosophers and those influenced by them, as
in His statement:

“And they said that Allah took for Himself an offspring. Glorified is He! Rather
honored slaves. They never precede Him with their speech, and they act with
His order. He knows what is in front of them and what is behind them, and
they do not intercede or plead for anyone except for the one for whom He has
accepted this, and they are apprehensive with fear of Him. Whoever of them
says I am a deity besides Him, we will reward him with Hell fire, and this is
our reward for the oppressors. Qur'an 21:26-29

“And so many angels in the heavens whose intercession will be of no benefit
unless and until Allah gives His permission for this intercession for those
whom He wishes and is pleased with.” Qur'an 53:26

“Say: Call those who you imagine other than Allah. They do not own even the
weight of an atom in the heavens nor in the earth, nor have they any share
therein, and no one of them can aid Allah in any way. Intercession is of no
benefit with Allah except that for which He has granted permission.” Qur'an
34:22-23

“His are all in the heavens and the earth, and those in His presence are not
too arrogant to worship Him, nor do they become weary of it. They praise
Allah in the night and the day and never break.” Qur'an 21:19-20

Allah has informed us that angels came to Ibrahim in the form of humans, and appeared
also to Maryam in the form of real people. Jibreel also used to come to the Prophet in the
form and face of a man named Dahiya Al-Kalbi, or in the form of an unknown bedouin, and
was seen not only by the Prophet (sallallahu "alayhi wa sallam), but by his companions as
well.

Allah has described Jibreel as a possessor of power:



“...high in station with the Possessor of the Arsh, respected and obeyed there,
trusted” Quran 81:20-21

and told us that the Prophet Muhammad (sallallahu " alayhi wa sallam):
“...saw him on the clear horizon.” Qur'an 81:23
and further described Jibreel as:

“It was taught to him by the mighty in strength * Magnificent in his form, he
settled down * While on the upper horizon * Then he came close, descending
* Until he was at a distance of not more than two bows length * Then he
revealed to Allah's servant that which was revealed * His heart has not lied
about that which he saw. * Do you then dispute with him about that which he
witnessed? * And he has seen him on another occasion * At the Lote tree of
the farthest boundary * There is the garden of refuge. * When the lote tree
was covered by that which covered it * His sight did not waver, nor did he go
beyond bounds * Truly he has seen some of the greatest signs of his Lord.”
Qur'an 53:5-18

It has been authenticated in the collections of Muslim and Bukhari on the authority of Aisha
that she said that the Prophet (sallallahu "alayhi wa sallam) never saw Jibreel in the form
in which Allah created him except for two times. She means the two mentioned in the
above verse: once on the clear horizon, and the other at the Lote tree of the farthest
boundary. Further, Allah described Jibreel in other verses as the trustworthy spirit and the
sanctified spirit, as well as other descriptions which show clearly that he is one of the
greatest living, reasoning creations of Allah ta'ala, and that he is a real being having an
independent existence, not a figment of the Prophet's imagination, as the deviant
philosophers imagined, as well as the claimers to the wilaya of Allah and that they are
more knowledgeable than the prophets!

The end result of the reality of these people is the total rejection of all of the foundations of
faith: to believe in Allah, His angels, His revealed books, His prophets, and the last day.
The reality of their position is the rejection of the Creator, for they have made the
existence of the creation the selfsame thing as the existence of the Creator, saying:
Existence is one. They failed to differentiate between oneness of reality and oneness of
concept. Everything which exists shares the concept of existence, just as all humans share
in the concept of humanness, and all animals share in the concept of being animals. The
problem is that this kind of general sameness is never really sameness except in the mind,
just as the animalness of a man is not in reality the same as the animalness of a horse.
The mere presence of the concept is not the actual existence of the man, and, in the same



way, the existence of the Creator is unlike the existence of any of His creation
(even though both are called "existence").

The reality of their position is that it is the position of Pharaoh who denied the Maker. He
did not deny the visible, tangible creation, but claimed that it came into existence by itself
with no maker or creator. The philosophers and claimers of wilaya agreed with him in that,
but imagined that this visible creation is Allah. Thus, they are farther astray than Pharaoh,
though the evil of his position may be more apparent. This is why they said that the idol
worshippers did not worship other than Allah (since everything in their wrong belief is
Allah, including the idols.) And they say that Pharaoh spoke the truth when he said: "I am
your highest Lord", since he was in the position of ruler and the holder of the reins of
power, i.e. though all of you are a "lord" in relation to something, I am higher than all of
you through the apparent rulership over you which I have been given.

They went on to say: when the sorcerers realized the truth of Pharaoh in what he said,
they acknowledged it, saying:

“So, do as you wish in that over which you have power, you can only affect
the life of this world.” Qur'an 20:72

They said: So, Pharaoh spoke the truth when he said I am your highest Lord!

Thus, Pharaoh was a great source of truth for such people. They also rejected the reality of
the last day, and believed that the people of the fire will indulge in great pleasures and
ease just as the people of paradise. They thereby became disbelievers in Allah and in the
last day, His angels, His books, and His prophets, despite their claims to be the cream of
the best of the best in alliance with Allah and that they are superior to the prophets and
that the prophets only know about Allah from their light source!

This is not the place for a long discussion the deviation of such groups and philosophies
within the Muslim Ummah, but since the topic at hand is the allies of Allah and the criterion
for distinguishing between the allies of the Merciful and the allies of the Devil, and since
these are some of the most notorious claimers of the wilaya of Allah while they are in fact
among the greatest allies of shaitaan, it became proper to make mention of them at this
point. Thus you will find that most of their writings and discourses are involved with satanic
states and events. Moreover, they say, as the author of "The Makkan Inspirations" said
that the land of reality is the land of the imagination.

From this we know that the "reality" (hageega) about which they speak is in fact in the
realm of imagination which is the playground of the devil. Shaitaan gets people to imagine
things to be other than what they really are. Allah said:



“Whoever turns away from the reminder of the Merciful, we will assign a devil
to him who will be a partner to him. Verily, they block people from the path,
though they imagine themselves to be doers of good and people of guidance.
(This deception will continue) up to the time when they come to us, when
they will say: "If only there was between me and you the distance between
the two Easts - what an evil partner!" This will do you no good on that day
once you have oppressed yourselves and will be partners also in the
punishment.” Qur'an 43:36-39

“Verily Allah does not forgive the associating of partners with Him, and He
forgives anything less than that to those whom He wishes. Whoever
associates partners with Allah has gone very far astray indeed.” Qur'an 4:116

“He promises them and arouses their desires, but his promises are nothing
but deception.” Qur'an 4:120

“And shaitaan said once the affair had been settled: Allah has promised you a
truthful promise, and I promised you, but I broke by promise. I had no power
over you except that I called you and you responded to me, so do not blame
me, but blame your selves. I cannot save or benefit you, and you cannot save
or benefit me. I reject totally your associating me before this. For the
oppressors is a painful punishment.” Qur'an 14:22

“And when shaitaan made their actions seem good and said to them: "None
can defeat you today from among the people, and I am your helper." Then,
when the two groups saw each other, he turned back on his heels saying: "I
am innocent of you, I see what you do not see, I fear Allah, and Allah is harsh
in punishment.” Qur'an 8:48

The Prophet (sallallahu “alayhi wa sallam) told the companions in a hadith found in the
collection of Imam Malik that shaitaan saw Jibreel organizing the angels for battle on the
day of Badr. When the devils see the angels which Allah has assigned to aid his slaves,
they flee from them. Allah aids his believing slaves with His angels.

Allah said:

“When your Lord communicated to the angels: "I am with you, so help those
who believe to be firm."™ Qur'an 8:12

"0, you who believe remember the beneficence of Allah upon you when the
army faced you and He sent upon them wind, and forces which you did not
see.” Qur'an 33:9



“And when he (i.e. the Prophet) said to his companion: "Grieve not, surely
Allah is with us." And Allah sent upon him calm, and aided him with forces
which you did not see.” Qur'an 9:40

“And when you said to the believers: "Is it not enough for you for Allah to aid
you with three thousand angels sent down? In fact, if you are patient, and
righteous in practice, and even if the enemy should rush upon you right here,
your Lord will aid you with five thousand specially trained angels.” Qur'an
3:124-125

As for the phony allies, "spirits" come to them and address them, or appear in human form
to them. These are nothing but jinn and devils, but they think them to be angels. They are
the same "spirits" who address the worshippers of the stars and the worshippers of
statues.

One of the first instances of this in Islam was Al-Mukhtar ibh Abi Ubaid of which the
Prophet had informed us before his coming in the sahih hadith found in the collection of
Muslim in which he said:

"Out of Thageef will come an imposter and a destroyer of life."

The imposter was Al-Mukhtar ibn Abi Ubaid, and the destroyer of life was Al-Hajjaj ibn
Yusuf whose story is well known. It was said to Ibn Umar and Ibn Abbas that Al-Mukhtar
imagines that things are sent down to him and they both said: "He speaks the truth. Allah
said: “Should I tell you upon whom the shayateen descend? They descend upon every
forging sinner.” (Qur'an 26:221).

Someone else said: Al-Mukhtar claims that he received revelation (wahy). It was said to
him: Allah said: “Verily the shayateen transmit (from the word wahy) to their allies so that
they may dispute with you.” (Qur'an 6:121)

These satanic spirits are the selfsame spirits who the author of "The Makkan Inspirations"
believes came and gave that book to him. This is why he mentions various acts of isolation
with a particular type of food, or with a particular thing. These are some of the ways in
which one may open a contact with the jinn and the devils. He then imagines this to be of
the karamaat of the allies of Allah whereas in actuality they are satanic phenomena. I
know a number of such people. Some of them have been carried through the air for great
distances and returned, others had property appear for them which the devils steal and
bring to them, while others used to find peoples stolen property for them for a fee (ju'l), or
for a portion of the property when it is recovered, and other such feats.



Since the states of such people are satanic, they are always in opposition to the prophets,
may the peace and prayers of Allah be upon them. That is why you will find throughout the
writings of the Ibn Araby and those like him praise of the disbelievers such as the people of
Nuh and Hud, Pharaoh and others as well as belittling of the station of the prophets such
as Nuh, Ibrahim, Musa, and Harun. They defame the praiseworthy Shaikhs of the Muslims
such as Al-Junaid ibn Muhammad, Sahl ibn Abdallah At-Tastry, and others and praise the
blameworthy among the Muslims such as Al-Hallaj and others like him, as he has
mentioned in his imaginary and satanic "visions". Al-Junaid ibn Muhammad - may Allah
sanctify his soul - was among the imams of guidance. He was once asked about tauhid and
he said: "Tauhid is distinguishing things brought about from what is without beginning." He
has explained that the meaning of tauhid is to distinguish between what has no beginning
and what has been brought about after not existing i.e. to distinguish between the Creator
and the creation.

Ibn Araby rejected this statement of Al-Junaid and said, addressing Al-Junaid in a
conversation conjured up in his satanic imagination: "O, Junaid can anyone distinguish
between things brought about and that which is without beginning except one who is
neither of them?" He viewed Al-Junaid as being in error in saying "distinguishing what is
without beginning from that which is brought about", because his statement is that the
existence of the things brought about is the very same existence of that which is without
beginning, as he said in his book:

"One of the names of Allah is the High (Al-Aliy) - higher than whom? There is
nothing there except Him. Higher than what? It is nothing but Him. His
highness is in and of Himself, and He is the very same existing things. Those
things which are called things brought about are what are high in and of
themselves, and they are none other than Him... He is that which is hidden
and He is that which is apparent. There is no one there to see Him other than
Him, and no one to speak for Him other than Him. He is the one indicated by
the name Abu Said Al-Kharraz, and other made-up names."

It is said to this deviant: It is not a condition of distinguishing between two things in
knowledge and statement that the distinguisher be other than the two things being
distinguished. Every person is able to distinguish between himself and other people,
though he is not a third party. The slave of Allah knows that he is a slave, and
distinguishes between himself and his Creator and the Great and Glorious Creator
distinguishes between Himself and His creations and knows that He is their Lord and they
are His slaves. Allah has stated this in the Qur'an in many places, and the Qur'an is the
final source of evidence among the believers who believe in it openly and in secret,
internally and externally.



These deviants, on the other hand, believe about the Qur'an as At-Talmasaani believed. He
was one of them, and among the most well-versed of them in their perverse theory of the
unity of the creation and the Creator. "Essences of Wisdom" of Ibn Araby was read to him
and it was said to him: "This book of yours goes against the Qur'an." To which he replied:
"The whole Qur'an is associationism (shirk), tauhid is only found in our writings." Then, it
was said to him: "If all existence is only one, why is a wife halal to a man while his sister is
haram? He said: "Both of them, to us, are halal, but he who is veiled says: haram!, and so
we say: haram for you."

This person, aside from his blatant disbelief (kufr), has also contradicted himself! If all
existence is one, who is the veiled one and who is the one who veils? Thus, one of their
shaikhs said to one of his followers: "Whoever tells you that there is anything other than
Allah in the universe has lied." The student then asked him: "Who, then is the one who
lied?" They said to another student: "These are nothing but appearances." He said to
them: "Are these appearances other than what they appear to be, or exactly that? If they
are other than that, you have introduced a relativity (no more unity of existence!), and if
they are the same, then it is as I said."

I have dealt at length with the exposing of the secrets of these people elsewhere,
analyzing the implications of the position of each of them. The author of "The Essences of
Wisdom" says: "That which is not there is a thing, and the existence of the Truth (A/-Haqgqg
i.e. Allah) inundates it." Here, he distinguishes between "existence" and "being there".

The Mu'tazilah who say that that which is not there is a thing which is there in reality, in
spite of there error, are better than him. This second group says that the Lord has created
for these things which are not there an existence which is other than His existence,
whereas the first one says that the very existence of the Lord inundates them, thus, he
sees no existence of any created thing which is other than and distinct from the existence
of the Creator. A companion of Ibn Araby named As-Sadr Al-Qunawy distinguishes
between the absolute and the specific, since he had a closer tie to philosophy. He did not
accept the idea that something which is not there is a thing, but said that the Truth (i.e.
Allah) is the absolute concept of existence. He wrote a book called the "Keys to the Unseen
of Union and Existence".

This thinking has led to the negation of the Creator and disbelief in His existence. Perfect
absolutes, which are purely theoretical, do not exist except in the mind, not in reality.
Absolutes which are not required to be perfect are naturally occurring absolutes. Thus,
though it may be said: they exist in reality, they exist only as something specified which is
by definition some part of something else, by the admission of those who postulate its
existence in reality. Thus, to say that Allah is the absolute concept of existence
necessitates that He either not exist in reality, or that He be some part of the existence of
the created things, or that He be the very existence of the created things. Is it then



possible for part of something to create the whole thing?? Or for something to create
itself?? Can non-existence create existence??

These people avoid using the words huluul and ittihaad (two innovated concepts common
to many sufis, the first one means to inundate and refers to the false belief that Allah
Himself inundates His allies, and they become one with Him, and the second one means
unity and refers to the belief being discussed i.e. the unity of the Creator and the creation -
Allah is exalted above that which they say!) since the first one indicates one who descends
into or inundates and one who is inundated, and the second one indicates two things which
joined together to become one. Their belief is that all of existence is one. They say: The
Christians became disbelievers when the specialized the Messiah as being Allah and if
they had left it generalized, they would not have become disbelievers. And they say that
the only mistake of the idol worshippers is that they chose to worship only some of the
manifestations of Allah and not others and that if they had worshipped them all they would
not have been mistaken according to these people. Thus, the knowledgeable and informed
among them could, as they believe, worship idols without harm to his belief!

Aside from the blatant and gross kufr (disbelief) contained in this type of thinking, it also
contains, as always in their discourses, obvious contradictions. The questions which
immediately comes to mind is: Who is the mistaken one? (When you say that everything
is Allah.) Is it right to say Allah is mistaken or that Allah committed shirk?! But they say:
The Lord is described with all of the faults and shortcomings with which created beings are
described. (The believers say that Allah is free of all faults, lacks and shortcomings.) And
they say: Created beings are described by all of the characteristics of perfection with which
the Creator is described. (The believers say that perfection is only Allah's, none of His
creation can be described by His characteristics of perfection!) Or they ascribe to the
statement of the author of "The Essences of Wisdom": "So, the High in and of Himself is
the one having the perfection which means the possessor of all characteristics both
positive and negative (i.e. negation of certain characteristics or lacks), whether these
characteristics are praiseworthy by custom, reason or law (shari'a) or blameworthy by
custom, reason, or law. This is for Allah alone and for no other."

Aside from the kufr of this, the contradiction is still evident. It is known by senses and by
reason the two are not the same: all characteristics of perfection and complete lack of
deficiencies cannot exist along with characteristics of weakness, faults, and blameworthy
action. When confronted with their contradictions, they are likely to say as At-Tilmasaani
said: "Things have become established for us through our "illuminations" which contradict
clear reason." And they say: "If you want correctness, leave reason and the law."

I have said to some of them with whom I have spoken personally: It is well known that the
"illuminations" of the prophets are greater and more perfect than those of anyone else,
and their information is more truthful than that of anyone else. The prophets - may the



peace and prayers of Allah be upon them - informed the people of things which their minds
were unable to arrive at independently, but never did they b